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Easter 2012. 

 

St Bride of Kildare. 

April 5th  

Maundy Thursday 

Mass & Stripping of the Altar 1.00pm 

April 6th 

Good Friday liturgy 

1.00pm 

April 7th 

Easter Vigil 1.00pm 

 

St. Columba of Iona 

April 8th 

Easter Day Mass 11.00am 

In 1511-1512, when the young Titian painted the 
appearance of the resurrected Christ to Mary 
Magdalene, loosely based on the scene recounted 
in the Gospel of John (20: 11-18), he proposed a 
remarkably original interpretation. It illustrates a 
young woman, distraught and asking for help from 
one she has assumed to be a gardener. She has 
found the tomb where Jesus had been placed to be 
empty: the stone over the entrance rolled aside. It 
is only when she hears her name spoken that she 
understands that it is Jesus: that same Jesus Christ 
whom she had seen, as she stood at the foot of the 
Cross with His mother, Mary, as they watched His 
life ebb away, as they wondered…. 

In the crypt the Basilica of La Madeleine at St. 
Maximin La Ste. Baume, there is a monstrance, as 
shown here below, which contains the skull of St. 
Mary Magdalene, as well as a tibia, displayed in a 
case with the words ‘Noli me tangere’ inscribed 
thereon: ‘Do not touch me not, for I am not yet 
ascended to my Father and your Father; and to my 
God and your God’ (John 20.17) 

There are those 
who will argue 
that our faith 
should be enough 
to satisfy us that 
the Resurrection 
is real, that it has 
happened, but 
there are also 
those for whom 
the presence of 
the relics at St. 
Maximin brings 

http://www.usccb.org/nab/bible/john/john20.htm
http://www.flickr.com/


great solace: it places an event that occurred 
over 2000 years ago into reality: it is a ‘proof 
source’ of sorts.  

Should we need these reminders, these 
confirmations of the facts? Are we being like 
Thomas in this? After all Jesus says, ‘Thomas, 
because thou hast seen me, thou hast 
believed: blessed are they that have not seen, 
and yet have believed’. We are all at times like 
Thomas, and then at times, we can believe 
with no direct proof: but the relics serve as a 
connection between the events of that very 
first Easter, and each of us in our days, in our 
21st century world: and they are real: Christ is 
risen, Alleluia, Alleluia. 

 
 

 

 

THE BEAUTY OF HOLINESS – ANGLICAN 

WORSHIP AND SACRAMENTAL THEOLOGY 

An Address by 
Canon Kenneth Gunn-Walberg 

Rector of St. Mary’s, Wilmington, Delaware 

After Morning Prayer, Friday in 
Ascensiontide, June 3, 2011 

Part 5 

The Church from the outset was divided 

into High and Low and Broad Church 

elements. The Low Church party wanted to 

retain the 1662 Book and the first request 

for revision did not take place until the General 

Synod of 1902. A proposed revision appeared at 

the 1905 Synod and was rejected by the House 

of Bishops in “the best interests of the Church.” 

In 1908, however, however, the Lambeth 

Conference declared that adaptations and 

“enrichment” of forms was admissible and even 

essential if the Church was to carry on its 

mission to different races and cultures.” The 

Church of England itself was moving toward 

revision and many English bishops wanted 

Canada to be a testing ground and urged 

Archbishop Matheson to pursue a “safe and 

wise” revision. 

As the project commenced, High Churchmen 

and Anglo-Catholics wanted to draw on the 

legacy of the 1549 Book; but when the revised 

book appeared it was, at least in terms of the 

Eucharistic rite, virtually unaltered. There were 

many minor changes elsewhere, but only in the 

marriage service were the revisions more 

substantial. The 1662 Book referenced marriage 

as a remedy for “carnal lusts”; “brutish lusts” 

and fornication and such were replaced with 

more civil, polite, and positive statements 

regarding hallowing the union of man and 

woman. Thus it was that this the 1918 Book 

became the first Canadian Prayer Book and it 

was canonically proclaimed in 1922. 

High Churchmen and Anglo-Catholics continued 

to lobby for change along the 1549 lines and the 

1928 English Book kept their hopes alive—but 

briefly—as with its rejection by Parliament it 

quickly became an item of history and not used. 

A proposed revised Eucharistic rite appeared in 

1952 and resulted in criticism from all sides with 

much of the criticism centering on the third 

paragraph of the Prayer of Consecration. It 

contained no oblation, no epiclesis, and no 

anamnesis for starters and the general language 

was seen, not as the beauty of holiness, but 

rather as insipid and mundane. Those who 

continued to place their hopes in the 1928 

English Proposed Book were not at all pleased.  

Bishop Philip Carrington of Quebec agreed and 

he sent to the committee responsible a 



recommendation quite similar to the 1928 

English Proposed Book which resulted with 

minor changes being incorporated into the 

1959 Book approved by General Synod in 

1962.  

If the mid-sixties were a mistake, the 

seventies were a disaster. In the background 

for the Church was the Liturgical 

Movement which ostensibly sought 

renewal, but was based on flawed premises 

lead to destruction of ancient formularies, 

worship practices, hymnody, and 

architecture. Earlier, Dom Gregory Dix in 

1945 in his Shape of the Liturgy sought to 

find an original, pristine, and so-termed 

apostolic core to the Eucharistic liturgy 

premised on a seven- or four-action shape 

of the liturgy, yet this is difficult to support 

especially since so little is known of the 

nature and contents of early synagogue 

services and  the early Christian services 

and the fusion hypothesis became sheer 

speculation as Brian Spinks indicated in his 

Mis-shapen Liturgy: Gregory Dix and the 

Four-Action Shape of the Liturgy. 

The Lambeth Conferences of 1958 and 

1968 had given great emphasis to liturgical 

revision and the Conferences were book 

ends to the Vatican Council of 1962-65. 

What emerged in the Anglican world were 

Alternative Service Books of which those in 

Canada and Great Britain were trumped in 

the U.S.A. by a new Prayer Book based on 

a series of Prayer Book Studies and then a 

variety of “Trial Services”. The arrival of 

the American Prayer Book—the title being 

high-jacked from the earlier books for it is 

really an Alternative Service Book—

approved in the year 1976 and ratified by 

the 1979 General Convention and with the 

infamous Dennis Canon and the banning of 

the use of the 1928 Book meant the demise 

of the Common Prayer tradition in what is 

now the Episcopal Church or T.E.C. and 

was to lead to three and a half decades of 

triumphal liberalism and major changes in 

doctrine, discipline, and worship with 

traditionalists forced to leave their buildings for 

the most part and to start anew in the wilderness 

of a society which had largely abandoned the 

“permanent thing” and where soon a myriad of 

soi-disant  Anglican traditionalist groups were 

competing for minds, souls, and bodies. 

The beauty of holiness has, as we have seen, 

largely been triumphed over by capricious chaos 

in worship and an abandonment of divinely 

sanctioned order. The immanence imparted in 

the traditional Prayer Book liturgies, hymnody, 

and, indeed, architecture has been forfeited to a 

democratic leveling and Liberalism’s 

commitment to relativism and closely related 

nominalism. All is not lost for those who hold 

that all ideas are not equal. To use an analogy, 

when ancient Israel was faced with the menace 

of Babylon there was consideration given to 

forging an alliance with Egypt somewhat akin to 

the present desire by some of our former ranks 

reaching out to Rome. Not a good idea in 

prospect not a good idea in retrospect.  

Rome has much to answer for in getting us into 

this liturgical mess and we can now see what the 

Novus Ordo looks like and it does not look very 

good; and, surprisingly does not bear any 

resemblance to the Canadian 1962 or 1928 

American Book or any other Book or Missal 

conforming thereto. Hymnody will continue in 

the folksy mien of the 1960s which Archbishop 

Rembert Weakland so championed. Indeed, it 

was he who not only brought musical 

desacralization into the American Roman 

Church which proceeded step by step alongside 

the cultural revolution in America and which 

Pope Paul VI  attempted to halt with the issuance 

of Musicam Sacrum on 15 March 1967. That the 

American liturgists were immune to his plea was 

clear only the next year when the Musical 

Advisory Board met in Chicago and at the Mass 

folk songs by Pete Seager and Phil Ocks were 

sung as the liturgy’s music. The rationale was 

that all things are sacred and that all music was 

suitable for the liturgy. 



Another unpleasant reminder of the 1960s 

and 1970s which now prevails in Roman 

and Episcopal churches is the re-positioning 

of the altar. So let us look at the history of 

church architecture. The standard medieval 

church had two spaces—the chancel and the 

nave; and such was the nature of the church 

after the Henrician nationalization of the 

churches in his realm. This two-volume 

division persisted for some time and the 

rood screen between the two, also, 

continued to separate the spaces. 

Functionally the chancel was the 

Eucharistic space and the nave the space for 

the service of the Word—preaching, the 

Epistle, and, generally, the Gospel. As the 

Eucharist became more an occasional 

office, new construction tended to provide a 

space for its celebration in the nave. During 

the Catholic revival of the nineteenth 

century it was Cambridge and not Oxford 

that lead the movement to build or rebuild 

chancels with a rood screen separating the 

chancel and nave once again after the 

medieval pattern. The choir occupied the 

chancel and was divided on both sides. The 

altar was situated so that the celebrant 

would celebrate ad orientum, that is, 

eastward. 

Then in 1964 Vatican II declared that the 

Latin Church would have a free-standing 

table and Anglicanism in large part 

accepted the new placement and followed 

along. In many churches—both Anglican 

and Roman—the table was simply placed in 

front of the old stone altars. Altar rails 

disappeared and communion was to be 

received standing. I recall attending a novus 

ordo Mass at a Canadian Air Force base in 

the late sixties where the M.C. was dressed 

in jeans and a plaid shirt, the celebrant in 

rather traditional vestments, the altar now a 

table, and the priest informing all present 

that the Bishop had ordered that anyone 

kneeling would not be communicated. 

There was, also, a problem in the new order of 

things and that was what to do with the 

tabernacle. The solution generally was to put it 

in a side chapel or an inconspicuous place. When 

in the mid-eighties I was President of our local 

ministerium I was to give the address at the local 

Roman Church on the Day of Christian Unity. I 

processed with the priest behind me and when I 

had the audacity to pause to genuflect as we 

passed the tabernacle on the side aisle he, not 

noticing me pause and having no intention of 

acknowledging the Reserved Sacrament, stepped 

on my heel and almost sent me sprawling.  

 

 
 
News from Father David. 
 
It is remarkable to see the acceleration of time: as 
my years go by, Tuesday each week seems to come 
around with increasing rapidity, and surely, years 
no longer can have twelve months: it seems as 
though we have hardly started in January that fall 
is approaching and the leaves are turning yellow 
and gold. Or is it just that the words penned by 
Bob Dylan are the answer: ‘The times they are a 
changing’.  Is this the ‘end times’? How many have 
searched out the answer to this over the centuries, 
and how many have been absolutely convinced 
that they have the right answer?  
Perhaps the ‘end times’ started with the Nativity of 
Our Lord: He was to be the fulfilment of the 
Word of God which He had brought to the old 
testament prophets, and now was to be the time 
for the truth to be revealed, and for the new era to 
begin. Of course it was known to Jesus Himself, 
and He has told the disciples the fullness of the 
incarnation history before it was complete: this 
had to happen in order that the words of prophecy 
might be fulfilled and that the world might see and 
comprehend that Jesus Christ was the One for 
whom they had been waiting: the only Son of 



God, and the source of the promise of our 
salvation.  
‘And he said unto them, Go ye into all the 
world, and preach the gospel to every 
creature. He that believeth and is baptized 
shall be saved; but he that believeth not shall 
be damned.’ (Mark 16.15-16) 
The true message of Easter is this call to 
action: it is not a call to stay and rest a while. 
It is that we have seen the Lord, and He has 
shown us what it is that needs to be done to 
build His Kingdom here in earth. We have 
been told, we have been shown the works of 
the enemy of God, and we understand that 
this is not work for those who lack courage: 
but it is the work to which we, inadequate 
that we may be, are called to do.  
In February, I received notice that M. 
Frederic Itutu had been murdered, in the 
parish of St. Paul, Fizi.  My visit to the DRC 
(Congo) was instructive in so many ways: but 
one of the most telling was the way that the 
parishes and chapels were able to grow and 
thrive, even when there were few ordained 
clergy to minister to their needs.  
M. Frederic Aliyaba Itutu  was one of those 
who made the growth of the ‘Eglise 
Anglicane Catholique au Congo’ possible: he 
was a lay catechist: a volunteer armed not 
with a rifle or grenades, but with the one 
book that mattered in his life: the Bible: 
which he used as his guide and teacher, and 
which he also used as a compendium of the 
faith, the ultimate textbook, in his teaching of 
the Christian faith to his communities, where 
he was able to establish parishes in the towns 
of Fizi and  Ubwari.  
At the same time as I received this dreadful 
news, I also had a note telling me that the 
widow’s project we had been able to sponsor, 
with thanks to generous donations across 
Canada, had proven a great success, and this 
group of women are now planning their 
second crop, having harvested 400kg. of 
haricot beans! This is so very important in the 
community of Mosho, and for the parish of 
St. Francois d’Assise, as it is an excellent 
source of the much needed protein in the diet 

for a population living at the very margin of 
poverty and 
deprivation.  
This confluence 
simply illustrates the 
enigma: ‘the Lord 
giveth and the Lord 
taketh away, Praised 
be the Lord’. 
 
May your Easter tide 

prove to be full of hope and an increased devotion 
to the works we are called upon to do: to be true 
and faithful witnesses to the great gifts of Grace 
bestowed on us all in our parishes and our 
Traditional Anglican Church of Canada.   
 
David+ 

 
 
 
 
 
 
 
 
 
 
 
 
 

After it was determined that prayer will be forbidden at the start of 
local council meetings in the UK. 

 
 

 
 
 
 
 
 

Spring 
flowers at 
Eastertide 

 
 
 
 

 



In a convent in Ireland, the 98-year-old 
Mother Superior lay dying. 
The nuns gathered around her 
bed trying to make her last journey 
comfortable. They tried giving her 
warm milk to drink but she refused it. 
One of the nuns took the glass back to 
the kitchen. Then, remembering a bottle 
of Irish whiskey that had been received 
as a gift the previous Christmas, she 
opened it and poured a generous 
amount into the warm milk. Back at 
Mother Superior’s bed, they held the 
glass to her lips. The frail nun drank a 
little, then a little more and before they 
knew it, she had finished the whole 
glass down to the last drop. 
  
As her eyes brightened, the nuns 
thought it would be a good 
opportunity to have one last talk with 
their spiritual leader. "Mother," the 
nuns asked earnestly, "Please give us 
some of your wisdom before you leave 
us." She raised herself up in bed on one 
elbow, looked at them and said:  
"Don't sell that cow"  
 
From Woody Needham 

 

 

 
 

 'Taking up our Cross daily' 

"If any man would come after me, let him deny 
himself and take up his cross daily and follow 
me. For whoever would save his life will lose it; 
and whoever loses his life for my sake, he will 
save it." (Luke 9:23-24)  
 
“We all have our crosses to bear,” people say. 
Most of us have said it when we've been 
battered and bruised. And that's O.K., except 
that we end up trivialising the saying of Jesus.  
 

Is our mother-in-law (or our boss, our children, our 
financial situation, our boring job, our sore toe, our 
sickness, our ethnic origin or anything else like 
these) REALLY our “cross”? I don't doubt that these 
things can be difficult to cope with, to the point 
where we may feel “crucified” by them! Nor do I 
doubt that when we have done all we can do to 
change our circumstances and we’re still stuck with 
them the best thing is to offer our suffering to the 
Father in union with the suffering of Jesus, especially 
when we do it as intercession for others.  
 
But that’s NOT what Jesus is talking about here. 
Historically, when he said those words, the only time 
anyone would “take up their cross” was when they 
were about to die. That's what the cross means in 
the Bible: Death! Jesus goes on to say “. . . whoever 
loses his life for my sake and the gospel’s will save 
it.” 
 
We know that taking up our cross is not just bearing 
a burden because everyone bears burdens, whether 
or not they follow Jesus. No, the crushing burdens 
we bear are not our cross, especially if we have no 
choice with them. Jesus said that you and I have a 
CHOICE about “taking up our cross” and following 
him. The choice is between dying in order to live, or 
refusing to die and never knowing real life.  
 
Dying in order to live means being so overwhelmed 
by love divine that we want to put away the “old 
self", the old sinful nature with its evil desires, 
dreams, and ambitions in order to live for Jesus.  
 
Indeed, this is what happened at our baptism.  
 
St Paul says: “Do you not know that all of us who 
have been baptized into Christ Jesus were baptized 
into his death? We were buried therefore with him 
by baptism into death, so that as Christ was raised 
from the dead by the 
glory of the Father, we 
too might walk in 
newness of life” 
(Romans 6:3-4).  
 
The Easter Vigil Mass, 
to which we journey (or 

http://2.bp.blogspot.com/-AnrLNOceBIY/T1SQ9vUAwZI/AAAAAAAAB_M/AZ-5-r3Z9WI/s1600/Risen.jpg


return) during Lent, is the Church’s main 
baptismal service. We don't merely celebrate 
the dying and rising of Jesus who came into this 
world out of love to reconcile us to the Father; 
we are actually JOINED TO his dying and rising - 
"merged" with him in that mystery, so as to 
have - even in this world - his risen life. That’s 
why the old fonts were so big. Those being 
baptized were plunged three times into the 
watery grave as happens to this day with both 
adults and babies in the Eastern Churches as 
well as in the Baptist and Pentecostal 
denominations. 
 
At the Easter Vigil Mass we return to our 
baptism so as to anchor afresh into the love 
and power of the risen life of Christ. It is for us 
a powerful, even miraculous, renewal for which 
we prepare during the forty days of Lent.    
 
And so St Paul can say, “I have been crucified 
with Christ; it is no longer I who live, but Christ 
who lives in me; and the life I now live in the 
flesh I live by faith in the Son of God, who loved 
me and gave himself for me” (Galatians 2:20). 
 
This is the life we have in Jesus, the life we 
share as brothers and sisters in him, 
overwhelmed by his love. It is a life that I would 
not trade for anything; it means everything to 
me.  
 
But - paradoxically - the Bible as well as our 
own experience tells us that we need to 
RETURN to this death often. Jesus says in our 
text that we must take up our cross and die 
DAILY (Luke 9:23). This is not because he wants 
to crush us, but because he wants us to be 
truly FREE in his love. 
 
At different times in our lives we find it a real 
struggle to keep making the ONGOING choice 
to follow Jesus.  
 
So, if we are new to the life of faith, we 
shouldn’t be surprised if after our "spiritual 
honeymoon" the old nature seems to spring 
back to life and we fall into sin and hate 

ourselves for it. That happens to all of us. And even 
when we are seasoned disciples we will sometimes 
have enormous struggles and temptations. Such was 
the experience of the greatest saints of the Church's 
history.  
When this happens to us, we should deal with it by 
faith. We should rely only on God's grace. We should 
remember how much he loves us. We should find a 
"spiritual director" who can help us understand what 
is happening. We should ask others to pray for us. 
We should dust ourselves off (using the Sacrament 
of Reconciliation when necessary - a real channel of 
God’s healing love -), where possible make things 
right with anyone who has been hurt by our sin, and 
then refocus our gaze on Jesus. We should renew 
our conscious choice to DIE DAILY in a surrender of 
our wills to his love so as to LIVE DAILY with his 
RISEN LIFE. That's what it means to keep returning 
to the cross. (And when it seems hard, it is good to 
read Romans 7, where we see that at least some of 
the time even the great Apostle Paul had a struggle 
to do this!)  
 
Archbishop Michael Ramsey used to say that the 
whole of our Christian journey is a gradual releasing 
into our daily lives of the reality and power of our 
baptism, when we died and rose with Jesus. I’m sure 
he was right! 
 
With thanks to Bishop David Chislett SSC 

(http://www.fministry.com/) 
 

 

 

 

 

Bible Study 

The group meets at the Ferguson’s, (T. 

604-463-5300) on every second & 

fourth Thursday  

20895 Camwood Ave.., Maple Ridge 

Topic: ‘The Gospel of St. Luke’ 

Mass 7.00 pm, discussion to follow.  

http://www.fministry.com/


 

St Bride (Brigid) in the news:- 

      

On Monday,  January 30th, a thief stole the 
ornate casket which had housed the jawbone of 
St. Brigid, from  St. Brigid's R.C. Parish, 
Killester, Dublin, Ireland. The container, 
called a reliquary, was bolted down to the altar. 
However, it had just been cleaned and so the 
jawbone of St. Brigid, one of Ireland’s earliest 
and most venerated saints, wasn’t inside.  We 
still hope that it will be returned for it has been 
part of our parish heritage since 1929, 
reported Monsignor Alex Stenson Parish Priest. 

- - - also: 

Officials at Christ Church Cathedral 
(Church of Ireland, Anglican) in Dublin said 
Sunday they're distraught and perplexed over 
the theft of the church's most precious relic: 
the preserved heart of St. Laurence O'Toole, 
patron saint of Dublin. 

O'Toole's heart had been displayed in 
the cathedral since the 13th century. 

"I am devastated that one of the 
treasured artifacts of the cathedral is stolen," 
said the Most Rev. Dermot Dunne, the 
cathedral's dean." It has no economic value but 
it is a priceless treasure that links our present 
foundation with its founding father." 
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STEWARDSHIP AND YOUR PARISH 
 

In the Lent edition of the ‘Echo’ we talked 
a little about tithing, and the needs of the parish. 
We have been through the AGM time in each 
parish by the time Easter arrives, and so have 
set course for the new (financial) year for each 
parish. But there are some small changes to be 
aware of: the first is that with the fall inaugural 
synod of the Traditional Anglican Church of 
Canada, we can expect the request to be made 
for a parish to support the church: and so there 
will be an added line on the expense side of the 
balance sheet: for the tithe to the national 
church.  

That would be fine, if we had many 
people filling the church, but we don’t, and so 
we are all challenged to carry our part of the 
load, heavy though it might be.  

One suggestion used in years past is to 
determine what it is that you can comfortably 
contribute to the life of the parish, and write this 
commitment down: give it to the Treasurer of the 
parish, and then challenge yourself to keep up 
with the pledge! Now, we all know that things do 
not stay the same, be that jobs, health, 
investments or whatever, and so this is not a 
firm promise, but a pledge, that all else being 
equal, this is what you intend to do: and so the 
treasurer can make sound plans for the welfare, 
the financial welfare of that which we all hold 
dear: our church. 

 
 
News from Africa……………… 
 
As you have read in the ‘News from Fr. David’ 
message in this issue of the Emerald Echo, there is 
good news and bad news from Africa this time: first, 
we have to mourn the loss of one of the stalwarts of 
the church in Congo (DRC), Mr. Frederic Itutu, (photo 

at left) who had been a founder of the 
parish which I visited in Fizi, Sud-
Kivu. This part of the province has 
become increasingly dangerous again 
since the relative peace when I 
visited in 2007. (below, the altar at St. Paul, 

Fizi)   



The good news is the 
bean harvest: the 
Mosho women’s 
cooperative effort is 
now to be repeated, 
we pray: there being 
two harvests each 

year in that fertile land! 
More good news from Yaoundé in Cameroon: 
the sewing school is self-supporting, and the 
primary school is looking to a brighter future, 
with the prospect of a purchase of some land, 
when funds permit. Our Australian friends in 
‘Anglican Aid Abroad’ coordinated by Fr. Neville 
Nixon of the ACC in Australia will be able to 
send money which will guarantee the teachers’ 
salaries for the next academic year. 
Our responsibility is to provide for the needs of 
the clergy – for rent and general expenses and the 
costs of church supplies: pray that we can 
continue to take care of these two important 
necessities. 

 

David+ 

 
Why do they do that??? 
If you have any questions about what happens during 
divine worship, let us know with a short note to the 
editor (fergusonwest@shaw.ca) and we will try and give 
you the answer in the next Emerald Echo. 
 

Confession: The Sacrament of Penance. 
 

 
A penitent confessing his sins in the Ukrainian 
Byzantine Rite Greek-Catholic church in Lviv, Ukraine 
 

One of the major differences between Anglican 

practice and that of the Roman Catholic church 

has been the requirement that the RC church 

makes for each person to make their individual 

confessions in the Sacrament of Penance, ‘Confession 

to a priest is an essential part of the sacrament of 

Penance: “All mortal sins of which penitents after a 

diligent self-examination are conscious must be 

recounted by them in confession, even if they are 

most secret and have been committed against the last 

two precepts of the Decalogue; for these sins 

sometimes wound the soul more grievously and are 

more dangerous than those which are committed 

openly”.’(#1456, Catechism of the Catholic Church)   

Whereas the Anglican ‘patrimony’ includes this from 

the exhortation on page 91 of the Book of Common 

Prayer, ‘And because it is requisite, that no man 

should come to the holy Communion, but with a full 

trust in God's mercy, and with a quiet conscience; 

therefore if there be any of you, who by this means 

cannot quiet his own conscience herein, but requireth 

further comfort or counsel, let him come to me, or to 

some other discreet Minister of God's Word, and 

open his grief; that by the ministry of God's holy 

Word, he may receive the benefit of absolution, 

together with spiritual counsel and advice, to the 

quieting of his conscience, and the avoiding of all 

scruple and doubtfulness.’ 

It is for this reason that the exhortation is read twice in 

each year: the essential matter being that all are aware 

of the means available to each so that they can indeed 

look to the ‘quieting of their conscience’, but 

acknowledges that for many, there may be no 

necessity to unburden themselves to another human 

being, in the person of a priest, even when that priest 

is acting in a Sacramental capacity, over and above his 

own humanity.   

An old Anglican adage states the issue: “All should, 

some may, most won’t”. For the ‘some may’ the 

Sacrament is there for you: just talk to the priest! 

DRM+ 

 

The Africa Appeal 
 
You can now send donations to either  
St. Bride’s or St. Columba’s 
Tax receipts will be issued 
 
Your support is important for this 
essential mission activity!    
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ALL SOULS’ MEMORIAL LIST 

 

 

Apr.        2   Wallace Alonzo Snow 

         5   Fay Butler 

  5   Beryl Edwards 

  5   Evelyn Edwards 

  5   Vadic Glendorn Snow 

         7   Ethel Cox 

       10   Margery Etheral Ferguson 

       11   Denis Francis Connolly 

       14   Michael John Barnett 

       22   Elsie Geraldine Connolly 

       22   Christopher Marriott 

       23   Betty Smith 

       24   Stanley Kermeen 

       25   Geoffrey Marriott 

       25   Rev. Dr. Peter Toon 

       29   Edith Butterworth 

 

May   1   Gertrude Martin    

   3   Daniel Scott 

   5   John Lucas Donovan 

   7   Joan de Catanzaro 

        10   William Campbell 

        10   Madeleine Campbell 

        12   Edna Redmond 

        13   Jean Cora Donovan 

        13   Eleanor Woroniak 

        20   Samuel William Hatley 

        20   David Stout 

        21   the Ven. John David Retter (Priest) 

        23   Mary Connors 

        25   Trooper Thomas William Hatley 

        28   Stanley Whalley 

        29   Kevin Joseph Patrick Connolly 

        31   Sydney Baker  

 

June       2   Gerald George Weir 

         6   Beryl Anne Shier 

         8   Russell Savage 

         9   St. Columba of Iona 

         9   Elizabeth Regina Low 

       17   Betty Fox 

       19   Marion Margaret Hayward 

       21   Horace Cartwright 

       22   Clara Clark 

       23   Pat Moline 

            24   James Foster 

       27   Sarah Myint 

       27   William Todd 

       28   Terry Fox 

       30   Joey Gardner 

 

      

 

 

 

 

 

 Services for April – June, 2012 

 
 

                                     St. Bride      St. Columba  

Apr. 1 Palm Sunday Evensong Mass 

Apr. 5 Maundy Thursday  1 pm. Mass - 

Apr. 6 Good Friday  1 pm. Liturgy - 

Apr. 7 Easter Vigil   1 pm. Mass - 

Apr. 8 Easter Day - Mass 

Apr. 15 Sunday after Easter Evensong Mass 

Apr. 22 Easter II Mass Mattins 

Apr. 29 Easter III Evensong Mass 

May 6 Easter IV Mass Mattins 

May 13 
Easter V (Rogation 
Sunday) Evensong Mass 

May20 Sunday after Ascension Mass Mattins 

May 27 
Day of Pentecost or 
Whitsunday Evensong Mass 

June 3 Trinity Sunday Mass Mattins 

June 
10 Trinity I Evensong Mass 

June 
17 

Nativity, John the Baptist 
(Trinity II) Mass Mattins 

June 
24 Trinity III Evensong Mass 

    
    

 

 

                    
  

 

 
 

 

Contact Editor: : fergusonwest@shaw.ca            
Fr. David Marriott SSC 604-551-4660  or 

drm27@hotmail.com.ca     
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