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Now, let us examine the Black Rubric
which recently has been the subject of
renewed interest as reflected in the back and
forth concerning it on several Anglican
blogs and web-sites. Scholastic theology
had facilitated the division of the eucharist
from its patristic roots. Frequent
communion had long ended and by the end
of the medieval period the Blessed
Sacrament had been reduced to an object. It
was to be adored, it was to be reverenced, it
was to be seen, but not with any regularity
was it to be consumed. Such eucharistic
theology on a popular level lead to
interesting results. The major theme in
Christian piety became not the perfect
obedience of the Son unto death but the
effusion of His blood recently returned to
by Mel Gibson and still a mainstay of
Roman Catholic devotion. There also
appeared “miracle stories” which featured
flesh and blood replacing the consecrated
elements.

The miraculous transformation stories usually
involved Jews and skeptical Christians who
converted as a result of witnessing the change
from bread to quivering flesh. Also, female
ascetics—notably Saint Catherine of Siena (on the
Left) — made the claim that she could survive
solely on the consecrated host. She died at the
age of thirty-three—emaciated. Such food
deprivation was not uncommon as an ultimate
test of devotion. The reification of the Eucharist
into a sacred object culminated in 1264 when the
Feast of Corpus Christi was made universal with
its procession of a consecrated host within a
monstrance and carried through the streets of
towns, villages, and cities. St. Francis had
written, “these most holy mysteries I wish to
have honoured above all things and to be
reverenced and to have them reserved in
precious places.” While the Fourth Lateran
Council of 1215 had attempted to settle the
matter of eucharistic definition through
doctrinally positing transubstantiation, it also
required reception, but only once a year, which
underscored the objectification of the Sacrament.
Viewing the host had become a substitute for
receiving it.
Such was the background to which the
Reformers reacted with their desire for frequent
communion and against a corporal presence
which they identified with the Real Presence.
The 1549 Book of Common Prayer,
significantly, did not contain the notorious Black
Rubric. The 1552 revision had--inspired by John
Knox—introduced what his critics stated was the
doctrine of the “real absence.” He, also, desired
communion to be received sitting. Kneeling, he

thought, was “a diabolical invention.” The
declaration regarding kneeling in the Black
Rubric stated in part:
“It is not meet…that any adoration
is done, or ought to be done, either
unto the Sacramental bread and
wine, there bodily received, or unto
any real and essential presence there
being of Christ’s natural flesh and
blood.
This statement was a last minute addition
and was inserted into the Book as a separate
leaf. In later copies it was printed after the
third rubric following the communion. It is
not itself a rubric per se, in that it is not or
should not be printed in red. As we have
observed, Queen Elizabeth, upon her
accession, replaced the Latin Mass usage of
the reign of Mary with a more catholic
version of the 1552 Book and the Black
Rubric was eliminated.
It was restored in 1662 with a significant
change in that only a “corporal presence”
was denied rather than the prior reference to
a “real and essential presence” thus
avoiding a crude materialism while not
denying the Real Presence.
It is the presence of the Black Rubric which
has largely caused the Anglican Catholic
Church to preclude the 1662 Book from
being listed as a Book in conformance to
the 1928 American and the 1962 Canadian
Book, et al. That the 1662 Book was
accepted and defended by Froude, Keble,
Pusey, Eliot, et.al. and that it was the Book
that carried the Faith to distant parts
continues to cause the matter to be raised at
Anglican Catholic Church Provincial
Synods.
On the other hand, the Reformed Episcopal
Church embraces the Black Rubric and
while accepting kneeling for reception
warns that “no adoration is intended or
ought to be done unto the Sacramental

Bread or Wine there bodily received, or unto any
Corporal Presence of Christ’s natural Flesh and
Blood.” One might therefore conclude that the
Reformed
Episcopal
Church
believe
transubstantiation of the recipient and not the
elements.
Then there are the interesting Articles of the
Anglican Church of North America Constitution
which state:
1.6. We receive The Book of Common
Prayer as set forth by the Church of
England in 1662, together with the
Ordinal attached to the same, as a
standard for Anglican doctrine and
discipline, and, with the Books which
preceded it, as the standard for the
Anglican tradition of worship.
And then in regard to the 39 Articles:
7. We receive the Thirty-Nine Articles of
Religion of 1571, taken in their literal
and grammatical sense, as expressing the
Anglican response to certain doctrinal
issues controverted at that time, and as
expressing fundamental principles of
authentic Anglican belief.
Thus it accepts the 1549, 1552, 1559, 1604
(which introduced the Catechism), and “the
literal and grammatical sense of the Thirty-nine
Articles whatever that might mean, but probably
not the 87 page Tract 90 in Newman’s analysis
of Article XXVIII and it both accepts and does
not accept the Black Rubric. However—
returning to our historical narrative—after the
disruptions of the seventeenth century came the
eighteenth which until recently has been viewed
as a period when Latitudinarianism was in the
ascendant and services were tedious and boring,
if not outright dreary; but in many parish
churches, royal chapels, collegiate churches, and
cathedrals, worship was alive and done in the
beauty of holiness and with dignity.
Confirmation was taken seriously. In 1709, for
example, one bishop, William Wake of Lincoln,
confirmed 12,800 candidates in 24 centers. Also,

theological debate was vigorous with
Unitarianism finding some support but with
a Trinitarian reaction.
Then, also, there were two other significant
developments—the Methodist movement
and the second and third generation of nonjurors. Beginning with the latter, initially
there had been two centres—England and
Scotland. A not insignificant number of
Church of England clergy, including the
Archbishop of Canterbury, as they had
taken an oath to James II, refused to break
their oaths by taking an oath to William of
Orange and, as a result, were deprived of
their offices. In Scotland, the results were
similar and both groups were known as
non-jurors and as a result of the contacts
between the two, the next generation sought
and effected some alterations in worship
which were to have consequences later in
terms of the American Prayer Book and
even later the Canadian Prayer Book.
Changes, however, were not without
vigorous exchanges between what became
known as the “usagers” and the “nonusagers”. The former looked back to 1549
and ancient liturgies seeing 1552, 1559,
1604, and 1662 as being tainted by
Calvinism. Principally they sought the
addition of an epiclesis that in the chalice
wine should be mixed with water, that the
Prayer of Oblation should follow the
consecration, and the restoration of prayers
for the dead. The non-usagers remained
loyal to the 1662 Book. Thus two streams
of eucharistic theology within Anglicanism
were the result. It was the Scottish rite that
Samuel Seabury undertook for American
eucharistic use which itself had been
derived from the 1549 and the 1637 usages
and he was in large part successful. Thus
Anglicanism was set on a new course. No
longer was it the Church of England at
home and abroad worshipping from the
1662 Book. The Scottish “usagers” had
become truly international with the

corollary that Anglicans abroad could adapt their
liturgy to their perceived need unfettered by the
English parliament.

St. Columba of Iona

News from Father David.
A blessed and joyful Christmas to all!
At a recent Parish Council meeting for the Parish
of St. Bride, I alluded to the fact that I had stated,
as given in the minutes of the previous meeting,
that ‘that there was no real news about matters at
St. Peter and St. Paul’. And then in the first week
of December, it was as if the floodgates had
opened, caused, it seems, by internal concerns at
St. John the Evangelist in Victoria.
Although we have an interest in these matters,
given that many of the people involved here in
‘Greater Vancouver’ are well-known to us, and
that we have a Christian concern for them as they
seek their way forward, it is important that we
focus on those matters which might affect the life
of our two parish(es), rather than be diverted into
consideration of matters which might happen, but
which are out of the control of the life of the

parish of St. Columba of Iona and the parish
of St. Bride of Kildare.
As we celebrate the Nativity of Our Lord, we
have some things to feel joyful about in our
church life: The ten parishes of the
Traditional Anglican Church of Canada have
held their first conference call: it was in large
measure successful, perhaps in that it brought
to light some of the underlying concerns of
some of the clergy and parishes in the group.
This expression of concern has allowed those
affected to make the necessary contacts and
to reassure those who spoke of their worries
that their fears were in large part without
foundation, so it is to be hoped that by the
second call, on January 10th 2012, the church
will appoint an interim diocesan executive,
which is charged with the planning for an
inaugural synod in either fall 2012 or spring
2013. This will in all likelihood be held in
Ontario – either Ottawa or Toronto, to ease
travel for all, as we may have some maritime
parishes with the group by that date.
For the parishes, we must be prepared to
assist the two delegates from each parish, and
priest from both, to attend if cost becomes a
factor for their travel. We must also ensure
that synod delegates are able and willing to
take on this duty, as it is at the inaugural
synod that the constitution will be amended
and approved, as well as the process for
acceptance by the ACC-OP as a missionary
district will be started.
Outreach: the music programme at St.
Columba’s on December 10th has proved a
great success, and enjoyed by all present: the
‘all’ including a number of guests who both
greatly supplemented our singing and now
know what happens in that little church on

the knoll. The plans for a similar outreach service
at St. Bride’s is deferred to January, although it
may be that the type of programme of Advent &
Christmas music and readings held at St. Columba
might be worthy of consideration for 2012.
Fr. Scarlett in San Diego has recommended that
the way they started their successful growth
programme was by setting aside time for prayer
for the parish: indeed, one day each month is
designated a quiet day. Perhaps we need to
emulate this practice?
Every two weeks, a small group from St. Bride’s
meets for Bible study. We are working through the
Gospel of Luke: it is not a ‘closed shop’: any and
all are welcome to attend, as this small group work
increases in value as we have a greater degree of
debate!
In reviewing the happenings in our former
jurisdiction: it is clear that this is a developing saga,
and this saga will possibly affect the parish as the
parish of St. Peter & St. Paul determines the path
they wish to follow. We need to keep all the
faithful who are struggling still with this problem
of discernment in our prayers.
David+

The new vicar had preached his first sermon but a sudden
emergency had prevented one of the churchwardens from
attending church that day. When the churchwarden saw the vicar
during the week, the following conversation took place:
Churchwarden: "I was so sorry to have missed your first sermon,
Vicar." Vicar, with great modesty: "Oh, you didn't miss much."
Churchwarden: "So they tell me!"
From Bishop Chislett’s blog

The article below is from a presentation at

The World Consultation on Continuing Anglican
Churches -- St. Paul’s Anglican Church, Brockton, Mass.
November 3-5, 2011

Continuum in the Future Tense
the Most Rev. Walter H. Grundorf, Presiding
Bishop-- Anglican Province of America
In considering the Continuing
Church Future Tense, I could
not help but reflect upon some
of the attempts at unity from
the past in which I have been
involved. There are certain
lessons learned from failure
that can never be learned by success. A critical
lesson in developing a lasting unity is trust. A
personal relationship based upon trust will
ultimately be blessed of the Lord. Developing
personal relationships will take time particularly
if gossip and innuendo has preceded and God
knows we have had too much of that our
continuing churches.
It is important that those who can come together
do so based upon a common history,
development and churchmanship. As you all
know the Anglican Church in America and the
Anglican Province of America has approved an
official Agreement of Intercommunion. This is a
first step in a process that we pray will ultimately
lead to full unity. There are many advantages to
such a relationship which actually began with an
APA parish in Pepperell, Mass that was without a
clergyman and the ACA being willing to provide a
priest to help serve the people there. This
developed into a friendship between Bishop
Marsh and myself which has led us to our
present intercommunion. By the way, the retired
bishop of this Diocese, the Rt. Rev. George
Langberg has been a friend of mine for many
years. These two churches share a common
apostolic order through their Episcopal Orders
from the Rt. Rev. Robert Mercer and a common
liturgical heritage. There seems to be nothing at
this time that should continue to separate us.
The Presiding Bishops of the ACA and APA were
invited to the ACC Provincial Synod by Bishop
Haverland. This is another breakthrough in
relations.
Looking at the future of the continuing church
and trying to find a way forward towards greater
unity, we have some possible options. I am

certain that there others that will be suggested during
the panel discussion.
The Federation Model with a defined goal along with
firm parameters for membership is an option. At some
point we will have to deal with mutual acceptance of
Episcopal orders. Membership in the Federation would
be based upon a number of factors including stability,
size of membership (based on annual reports), history
and declaration of belief. A federation could be
modeled after the diverse Eastern Orthodox Church’s
“Standing Conference of Canonical Orthodox Bishops
in America (SCOBA).” Another possibility could be the
Benedictine Model, which was presented to the
Continuing Churches in the late 1990’s by the Anglican
Benedictines in Bartonville, Illinois. Unfortunately,
after a couple of well attended meetings by Continuers
at the Bartonville Monastery, the effort faded away.
No one has a real good reason why this did not
continue, but some good relationships developed from
this attempt.
Other possibilities of working together that are so
important to the future of our churches include
addressing the critical shortage of competent clergy.
Establishing uniform standards of training for
ordination to the priesthood and diaconate along with
proper training for deaconesses must be a top priority.
We all seem to get a number of older men expressing
interest in applying for the ministry. This is all well and
good. However, we must attract younger men who are
well-trained and have the energy, talent and pastoral
skills to work with start-up or new plant churches. We
need men who are willing to relocate not just for a
ready- made church but with a pioneering spirit willing
to go to a vital area, to meet new people and talk
about our Lord and the Church. We need the financial
wherewithal to provide for our younger clergy so that
we do not lose them to other opportunities for lack of
funds. In the world in which we live, our men often
have growing families and need a living wage including
health insurance. Recruitment and accessible training
opportunities must be among our goals.
As we are now in a new decade, it is important to
remember that a number of us may be retiring before
the next decade arrives. We all have a number of
clergy who have reached or will soon reach 80 years of
age. Are we training our replacements? No one of us is
indestructible or irreplaceable. Good health is not the
blessing of every priest. We recently and sadly lost a
priest who was 54 years old to a congenital lung
ailment, a man who was seemingly healthy and in a
period of 8 months was dead. While none of us is
assured of tomorrow, we can and must prepare the
way for our successors.

In the scripture text I quoted from Psalm 133
“…God promised a blessing to those who dwell
together in unity.” I don’t think it is a stretch to
quote this in the case of the continuing church.
We have not dwelt together in unity—and
although we have seen and been a part of his
blessings on a limited scale—there has been no
overriding blessing on the greater continuing
Anglican church movement. As one of my priests
recently wrote, we have forgotten what true
unity we already have through the Blessed
sacrament of the Altar:
“Every Holy Eucharist that we celebrate is in
reality the Church’s participation in the heavenly
Mass which was offered by our great High Priest
Jesus Christ at the Last Supper, on Calvary and
now in Heaven. This is why our Lord ’s prayer of
John 17:21, ‘that they all may be one; as thou,
Father are in me, and I in thee, that they also
may be one in us…’ is not dependent upon the
Ecumenical
Movement.
It
is
already
accomplished in Baptism and in the Mass by the
grace of God, not by the political work of men.
(Grace does not follow politics; politics must
follow grace to be meaningful and not an
expression of the will to power.) Therefore at the
end of the Mass in the post communion prayer
we acknowledge our participation through the
Holy Communion in the “mystical body of thy
Son, which is the blessed company of all faithful
people…” When we pray that “we and all others
who shall be partakers of this Holy Communion
may be filled with thy grace and heavenly
benediction, and made one body with him, Page
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that he may dwell in us and we in him,” we are
mindful that all the Masses celebrated all over
the world at different times, past, present and
future are participating in the heavenly Mass.
Every Mass celebrated is a celebration of this
unity of the Church.
We have each been doing our own thing for many
years now, and I believe that God is calling us to a
higher level of commitment. I do believe we will
experience blessings beyond our imagining if we
can in humility set aside personal pride and
ambition and set a course toward fulfilling our
Lord’s command that we be one as he and the
Father are one.

Bible Study
The group meets at the Ferguson’s, (T.
604-463-5300) on every second &
fourth Thursday
20895 Camwood Ave.., Maple Ridge
Topic: ‘The Gospel of St. Luke’
Mass: 7.00 pm, discussion to follow.
Subscribe to the Trinitarian for US$25.00
per annum, or
US$20.00 for the electronic edition.
Send correspondence to: The Trinitarian, 6413 S. Elati
St., Littleton, CO 80120, USA

Unity?
Long ago there was woe and a pall
Was cast over the Christian fold:
Apollos’s folk were against St Paul,
That’s as the story is told.
Now how this applies “to usward”
Friends, I will leave up to you
But if Satan can make mischief among us,
We know he certainly will do.
Still and all, we happily remember,
Disunity faded-- tho’ it survived,
An unsettling, unwelcome ember:
The Enemy has always contrived
To put us off peace’s good pathway,
Set cat among the pigeons again:
So let’s laugh, and keep off the wrath way:
And perhaps that peace we will gain.
Puckishly yours,
Fr. Stan Sinclair

If you wish to receive the Emerald Echo
electronically, please drop a note to the
editor at fergusonwest@shaw.ca

News from Africa………………
The situation is unchanged from our
(Canadian) side: we are urgently seeking to
widen our list of benefactors, so that we can
adequately support the churches in Congo
and Cameroon. Both are suffering at this
time: Fr. Steven Ayule-Milenge is receiving a
living allowance from the Missionary Society
of St. Paul, but this is not enough to pay the
rent on his home, on the chapel & office. In
previous years, we have been able to take care
of this cost, but this year the demand has
outstripped our ability to pay, and we have
reneged on this commitment. Hence the need
for more donors!
In Cameroon, the church is being asked, by
so many of the people in the pews, to
expand: and now they have the clergy to
allow for this: but how do you start 5 new
parishes when there is no money in your
pocket: when you can’t pay the rent or the
power bill, when you have to plead with the
Post Office so that they don’t close down
your mailbox?
The demand is so very great: indeed there are
more clergy who have expressed a wish to
join the ACC-OP, but our response has had
to be ‘Wait!’ Would that we had a similar
problem!
Adding to these difficulties, there is also a
grave risk of an increase in violence in
Congo, subsequent to the Presidential
elections held in November and recently
declared: pray for our brothers and sisters in
Christ that they might be able to live in peace
and tranquility, safe from the dangers which
surround them.

David+

The Angelus……………
The tradition of the ringing of the Angelus bell in
the morning, at noon and 6 pm, followed by the
recitation of the doxology and prayers: ("... the
Angel of the Lord declared unto Mary - and she
conceived by the Holy Ghost...") is an ancient
Christian custom in respect for and as a devotion
to the very feast that we have just commemorated
– the Nativity of our Lord.
The angelus itself originated in monasteries, and
from there gradually spread through Europe, and
became the common practice in England with a
morning, noon and evening Angelus bell, so that
the farmworker in the fields might hear the noon
Angelus bell, & after a pause for prayer, he might
take some time out for food and refreshment.
Similarly at 6.00 pm, he would hear the bell ring
to tell him the hour that he might head home for
the evening.
What was common practice in most parishes is
now more restricted to ‘catholic’ or ‘high church’
Anglican parishes. Most do not say a morning
Angelus any more, but the habit has been that if
we are gathered together either at noon or at 6.00
pm in the evening, the Angelus is a communal
prayer we can offer. It is for this reason that at St.
Columba of Iona, the Mass ending shortly before
noon, the Angelus is said, whereas at St. Bride’s,
the Mass starts at 1.00pm, so the Angelus is not
said, the time not being appropriate.
The prayer, accessible to all of us, is practiced by
reciting as versicle and response three Biblical
verses describing the mystery; alternating with the
salutation "Hail Mary!"

V. The Angel of the Lord brought tidings to Mary,
R. And she conceived by the Holy Spirit.
V. Hail, Mary, full of grace, the Lord is with you.
Blessed are you among women, and blessed is the
fruit of your womb, Jesus.
R. Holy Mary, Mother of God, pray for us sinners
now and at the hour of our death. Amen.
V. Behold the servant of the Lord;
R. Let it be to me according to your word.
V. Hail, Mary, full of grace, the Lord is with you.
Blessed are you among women, and blessed is the
fruit of your womb, Jesus.
R. Holy Mary, Mother of God, pray for us sinners
now and at the hour of our death. Amen.
V. And the Word was made human,
R. And lived among us.
V. Hail, Mary, full of grace, the Lord is with you.
Blessed are you among women, and blessed is the
fruit of your womb, Jesus.
R. Holy Mary, Mother of God, pray for us sinners
now and at the hour of our death. Amen.
V. Pray for us, O holy Mother of God.
R. That we may be made worthy of the promises of
Christ.
Let us pray.
We pray You, Lord, pour Your grace into our hearts
that as we have known through the message of an
angel, that Your Son, Jesus Christ, became human, so
by His cross + and suffering we may be brought to the
glory of His resurrection, through the same Jesus
Christ, our Lord. Amen.
May God’s help be with us always, and may the souls
of those who + died in faith, through the mercy of
God rest in peace. Amen.

The Africa Appeal
You can now send donations to either
St. Bride’s or St. Columba’s
Tax receipts will be issued
Your support is important for this
essential mission activity!

DRM+

If you have any questions about what
happens during divine worship, let us
know with a short note to the editor
(fergusonwest@shaw.ca )
and we will try and give you the
answer in the next Emerald Echo.

ALL SOULS’ MEMORIAL LIST

Oct.

Nov.

1
3
5
9
11
12
14
23
27
28
29

Selina Ethel Roberts
Audrey Taylor
Ronald Todd
Alan Dallas Greene [Priest]
Margaret Prudence Campbell
Harold Edgar Meckle
Kathleen Penn
Laura Palmer]
Patricia J. Bishop
Dorothy Doherty
Walter Kermeen

1 Frances Ellenor Kermeen
3 Ellen May Harris

5 James H.F. Ferguson
Gerald Parrott
Martha Violet Roberts
13 Gerald Kevin Connolly
14 William Mellish
17 Judy McFarlane
19 Alfred Adby
Gladys Cartwright
Geoffrey Harris, Jr.
21 Geneva Burridge
Dec.

1 Patrick Alice O’Dwyer
Elizabeth Wilkins
3 Daisy M. McLean
7 Henry Ferguson
10 Tom Emory
Enid Wilkin
11 Richard William Schuettge
12 John Vincent Connolly
18 Eva Collins
Andrew Edwin Harron
19 Arthur Orford Harron
22 Bernice Evelyn McLean
24 Sonja O’Donnell
27 Margaret Ellenor Connolly
28 Dan Bert Bosch
30 Mabel Emily Campbell
Margaret Mitchell (Rutherford)
31 Gertrude Mattie Corey
31 Elizabeth Ferguson

Services for October – December,
2011

.

St. Bride

St. Columba

Oct.. 2

Trinity XV

Evensong

Mass

Oct. 9

Trinity XVI

Mass

Mattins

Oct .16

Trinity XVII

Evensong

Mass

Oct. 23

Trinity XVIII

Mass

Mattins

Oct. 30

Trinity XIX

Evensong

Mass

Nov. 2

All Souls’

Mass

-

Nov. 6

Trinity XX

Mass

Mattins

Nov. 13

Trinity XXI

Evensong

Mass

Nov. 20

Christ the King

Mass

Mattins

Nov. 27

Advent I

Evensong

Mass

Dec. 4

Advent II

Mass

Mattins

Dec. 11

Advent III

Evensong

Mass

Dec. 18

Advent IV

Mass

Mattins

Dec. 24

Christmas Eve. (1pm)

Mass

-

Dec. 25

Christmas Day

-

Mass

Contact Editor: : fergusonwest@shaw.ca
Fr. David Marriott SSC 604-551-4660 or
drm27@hotmail.com.ca

