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As we come to the start of a new church year in Advent, it is
perhaps a good idea to review who we are, and why – in this article
from the Retro Church blog, and written by Archbishop Mark
Haverland.
The Affirmation Is Where We Begin
There is problem with
starting with the Articles or
the Elizabethan Formularies
in attempting to explicate
Anglican Catholic faith. In
fact the authorities actually
and explicitly advanced in
the Constitution and
Canons of the Anglican
Catholic Church are not the
Elizabethan Prayer Books,
or the Tudor Homilies, or
the Elizabethan Articles of
Religion. The Constitution and Canons are silent about all
of these: which does not amount to an explicit
repudiation, but also is not irrelevant.
The Constitution and Canons do explicitly mention the
Henrician Statutes that rejected the Papacy, suppressed
some late medieval abuses, but largely preserved the
doctrinal position of the medieval Western Church. The
Constitution and Canons also incorporate the Affirmation
of Saint Louis and liturgical authorities on both sides of
the Elizabethan Settlement: the 1549 Prayer Book, 20th
century Prayer Books, including the Indian Prayer Book’s
official Supplement (with Benediction and other
devotions that would have greatly displeased the
Edwardine and Elizabethan bishops), as well as the

Anglican, English, and American Missals.
Again, there is no repudiation of intermediate authorities.
However, the combination of explicit authorization of
some authorities and of eloquent silence concerning
others is significant. It is not merely that the Anglican
Catholic Church wished to authorize the liturgies actually
in use at the time of a local Church’s accession to or
formation within the ACC. If that practical principle had
been determinative, the 1549 Book would not have been
authorized. Clearly explicit mention and authorization of
1549 and silence concerning 1552, 1559, and 1662 have
some normative weight and significance.
The Affirmation of Saint Louis explicitly asserts that its
principles are to be determinative in interpreting all
Anglican formularies. The Affirmation therefore is not
open to the use of Anglican formularies as a limiting
principle in its own interpretation. This fact reinforces
strongly the previous point concerning the Constitution
and Canons. The Affirmation itself gives explicit approval
to some Anglican formularies, namely the three Creeds
and the Prayer Books. Therefore, our general assumption
should be that there is no contradiction or significant
tension between the Affirmation and its principles, on the
one hand, and the Anglican formularies explicitly
mentioned by the Affirmation, on the other hand.
However, the Affirmation’s assertion of its own authority
remains, and it too is significant.
In the case of the Anglican Catholic Church the
Affirmation is explicitly enshrined in the Constitution and
Canons and so is given the highest authority. It seems,

then, that for the Anglican Catholic Church our starting
point for interpreting Scripture and the deposit of the
faith is our own Constitution and Canons, with its Solemn
Declaration and with its incorporation of the Affirmation.
Now apart from the authorized Prayer Books proper (to
which the Articles of Religion are an appendix, a separate
‘book’ in the Tudor sense) and the Creeds, there are a
number of historical Anglican formularies with some
claim to our attention. We have mentioned already the
Tudor Homilies and the Thirty-Nine Articles of Religion,
to which we might add the Solemn Declaration of the
Canadian Church and the canon law of the old Anglican
Churches, such as that of the Episcopal Church prior to
1967.
There is a problem with taking any of these secondary
Anglican authorities as a starting point for anything other
than an historical study of their authorizing Churches.
The problem is the Affirmation’s assertion of its own
priority. Where these other authorities are often silent or
vague or not systematic or clear, the Affirmation usually is
clear. Where these other authorities are earlier and less
developed or more subject to partisan debate, the
Affirmation is determinative, developed, and united - and
also in harmony on many points with the consensus of
the faithful through time and space, East and West.
Consider, for instance, the Canadian Solemn Declaration.
This declaration, printed in the Canadian Prayer Book, is
an estimable and venerable statement, which fixes the
teaching of the Canadian Church as a classically Anglican
Church. The Declaration makes clear various points
which served to distinguish the old Anglican Church of
Canada from, for instance, the Roman Catholic Church
and from non-episcopal Protestant bodies. However, the
Canadian Solemn Declaration is silent concerning a
number of important points which are explicitly and
directly addressed in the Solemn Declaration of the
Anglican Catholic Church and in the Affirmation.
While there is no need to repudiate the Canadian Solemn
Declaration at all, it is inferior in authority and in
substance to the Solemn Declaration of the Anglican
Catholic Church and the Affirmation. Clarity, definition,
explicit rejection of new errors, and subjection of

Anglican authorities to more universal authority all help
make the ACC’s formularies superior. While the Canadian
document might be usefully studied for historical
purposes, it is not the best place to begin a study of the
faith of the Anglican Catholic Church.
In this regard we might consider an analogy with the
Apostles’ and Nicene Creed: the later document is
superior to the earlier in that it is more detailed and more
aware of potential misunderstandings and of errors that
arose after the Apostles’ Creed. The two documents are
not inconsistent or contradictory, but an effort to
understand the fullness of the Church’s Trinitarian faith
will more naturally concentrate on the Nicene Creed than
on the earlier creed, unless the approach taken is purely
historical or developmental. Something similar might be
argued in regard to the Canadian in relations to ACC
Solemn Declarations or in regard to the Articles of
Religion in relation to the Affirmation.
Understanding our Anglican Patrimony
Within the Anglican Catholic Church Anglican authorities
must be understood in the light of the Affirmation and of
the Constitution and Canons. The 1552 and 1559 Prayer
Books are not authorized in this Church and whatever
authority the 1662 Book has is only mediated through
other editions that are explicitly authorized. Furthermore,
the authorized Missals are authorized explicitly in the
Constitution and Canons as being consistent with the
Prayer Books and are fully authorized for use. This
authorization of the Missals does not mean, of course,
that there is nothing in them that is not patient of
misunderstanding or legitimate objection.
All liturgies contain material which can be improved upon
or misunderstood. However, the authority of any
authorized liturgical book of this Church is greater than
that of any individual using them: they are not authorized
as sources for privately-selected interpolations, but rather
are Missals publicly authorized as suitable for the
Eucharistic worship of this Church. Our Church rightly
gives great latitude to local congregations and celebrants.
No parish or priest needs to add a syllable to the Prayer
Book rite. And, again, it is perfectly legitimate to note
potential areas of misunderstanding in any authorized
texts. Nonetheless, the authority of authorized texts

remains and is superior to the opinions of any individual
precisely because the whole Church has authorized them.
In short, the Affirmation, the Constitution and Canons,
and the authorized Missals all form an interpretative lens
through which older formularies must be seen - and in the
case of the Affirmation this priority and authority are
directly and explicitly asserted.

Tudor formularies, and uses these authorities as a filter
through which the Affirmation is received and interpreted
may well fail to grasp the ways in which the Anglican
Catholic Church differs from the Church of Elizabeth or
the Episcopal Church of 1967 or any other day. But
teaching that begins with the Affirmation and the actual
formularies explicitly mentioned in our Constitution and
Canons will understand our Anglican patrimony correctly.

What are some of the practical theological effects of this
Anglican Catholic settlement? Well, it is impossible within
the Anglican Catholic Church legitimately to deny the
authority of the Seven Ecumenical Councils or to deny
that there are seven Sacraments. The Elizabethan and
1662 Prayer Books know nothing of Unction of the Sick
(except in an Article): that silence has no theological
significance for an Affirmation Church.
Again, the liturgies of our Church and the consensus
principle both mean that it is legitimate to invoke the
prayers of the Saints, that it is pious and proper to pray
for the departed, and to celebrate the Eucharist for the
benefit of the souls of the departed as well as for the
living, though the intermediate Prayer Books and many
Tudor theologians might object to such things.
Invocation of saints and Requiem Mass do not concern
central dogmas of the faith, which must normally be
believed for salvation. However, they do concern settled
teachings of the Anglican Catholic Church which loyal
churchmen are not at liberty to reject. Again, it is not
legitimate within our Church to deny that our Lord is
Really Present in the Eucharist or that Holy Orders are
male in character. These issues are settled for us and
cannot legitimately be denied now.
Now, one might read the Prayer Book and the Articles
and the Canadian Solemn Declaration and the Homilies
with understanding and still not be clear about many of
these points just mentioned. That does not render these
classical Anglican statements false. It does suggest that we
should self-consciously adopt an ecclesial theological
method that views older Anglican formularies in the light
of the clarity of the Affirmation and of the ACC’s own
laws.
Teaching that begins with the Elizabethan Settlement and

Ask An Anglican: Roman Fever
An internet post from October 18, 2012
by Fr. Jonathan priest in
the Episcopal Church,
USA
Bradley writes:
I’m 19 years old, and I’m
an Episcopalian currently
in the Diocese of Dallas.
I’m writing to you because
I’m experiencing a crisis of
faith in the Anglican
church, and I’d love to get
your opinion/help.
I was raised Baptist, but

confirmed in the Episcopal Church on January 9th, 2012 by Bishop
Andrew Waldo in the Diocese of Upper South Carolina. It was an
amazing day! I had finally thought I was ‘home’ spiritually…but
the recent drift (or rather, the long drift) of the national leadership
into lukewarm faith and heresy is very disturbing to me…and it’s
causing me to wonder whether or not I should remain an Anglican
or ‘jump ship’ for Rome. I love Anglicanism, I really, really do!
And I’d love to remain in the fold, but the claims of the Catholic
Church are so compelling, I’m hoping you might respond to
them…
First and foremost, I have to commend Bradley on his zeal
for the truth at such a young age. It is quite a wonderful
thing to see.
Second, before digging into the specific questions that
Bradley asks me to address, I should say a word about my
own history with the Roman Church. I grew up Roman
Catholic, attending Mass weekly, although in a liberal
environment in which I very rarely encountered the more
challenging claims of the Catholic faith. By the time I found
my way into the Episcopal Church, I had long been
estranged from Roman Catholicism. It was only really after I
became an Episcopalian that I learned to appreciate much of
the theological education and development I received as a
child.
In the last couple months, this site has gained a fair number
of Roman Catholic visitors, some of whom comment
regularly, and I value that interaction. So let me state up
front that I have a great love for the Roman Catholic Church
and I owe it a great deal. My intention is not to cast
aspersion on Roman Catholics or to tear down their faith. I
am grateful for all that I have personally received, both from
my Catholic upbringing and from the experience of reading
and interacting with Catholics. Moreover, at the current
time, I think the Roman Catholic Church has done more to
promote adherence to scriptural norms than almost any
other Christian body, often taking difficult stances on moral
issues in spite of the cultural consequences. I admire this.
Nonetheless, I am an Anglican, not simply because I do not
accept all the claims of Rome, but because I believe that
Anglicanism is fundamentally true in a way that Romanism
is not.
Bradley’s first question is this:
1) The Catholic Church claims to be the Church of Christ, and it
has 2000 years of history to back this claim up. It has taught a
common faith for 2000 years and has spread over all the earth, can
Anglicanism claim to be the Church of Christ?

The Anglican Communion makes a much more humble
claim than that. We do not claim to be the Church in her
entirety, though we claim to be the Church in her fullness,
having within us all that the Catholic Church is and always
has been. What I mean by that is that we do not deny that
other Christians truly are Christians. If you have been
baptized in the name of the Father, the Son, and the Holy
Spirit and you hold the essentials of faith found in the
Nicene Creed, you are a Christian. And if the body that you
are a part of upholds the creeds, the scriptures, the
sacraments of Baptism and the Eucharist, and the historic
episcopate, than that body can truly claim to be the Church.
Anglicanism is not a Church, but a way of being the Church.
So the real question for someone who has come into the
Episcopal Church, or into any of the churches of the
Anglican Communion, is whether or not the Church they are
in is a true Church, truly part of the One, Holy, Catholic, and
Apostolic Church of Jesus Christ. The short answer to that
question is yes, we are, because the two thousand years that
Rome claims are not Rome’s alone. We share that two
thousand year history. The Church of England, from which
all Anglican churches spring, was not born in the sixteenth
century Reformation but has existed in England at least since
the late sixth century and goes back possibly even as far as
the second century. Those who established the Church of
England were in communion with those who came before
them, the Fathers and the Apostles. But we can do even
better than that, because the faith held by Anglicans is the
faith of the early and undivided Church. It is the faith found
in Holy Scripture. It is the faith lived and died for by
martyrs. And yes, it is a faith that can still be found in
Anglican churches all around the world, despite our various
problems and ways in which we often betray it.
…
2) What is the authority of Anglicanism? I feel like there is no real
voice of authority in our church…the Bible has become slave to
everyone’s interpretation. When we’re in a debate about
something, who do we appeal to?
The best answer to this question is the one that was offered
by the famous early seventeenth century divine Lancelot
Andrewes:
One canon reduced to writing by God himself, two testaments,
three creeds, four general councils, five centuries, and the series of
Fathers in that period – the centuries that is, before Constantine,
and two after, determine the boundary of our faith.

This framework is not arbitrary. Rather, it reflects the core
conviction of Anglicanism that God’s Word contains all
things necessary for salvation and that the Church’s true
understanding of God’s Word is assured by appealing both
to plain reason and the witness of the early Church. The
latter is especially important since the Fathers are much less
removed from the culture and time of the Apostles and
therefore are less likely to make culturally biased
misinterpretations of the faith (though, of course, this is not
impossible). Moreover, the earliest Fathers received their
teaching from the Apostles themselves. This gives their
consensus, which we find most especially expressed in the
creeds and ecumenical councils, a special kind of weight.
Rome also claims both the Scripture and the Fathers as
authorities, but they add a third layer in the idea of the
magisterium or the sacred teaching office of the Church,
which resides infallibly in the pope’s teaching on faith and
morals and in the Ecumenical Councils, provided that those
councils are in communion with the pope, which essentially
also brings us back to the papal office. Rome uses a number
of arguments to defend their claim from Scripture and
Tradition. However, what is often the most seductive
argument for the magisterium today is the claim that an
infallible interpretive authority is necessary to avoid
incoherence. In other words, Roman apologists point to the
ways in which various Protestant groups have gone at each
other over the centuries, each group reading the same set of
Bible verses but coming up with completely different
interpretations, and they say, “See, if you don’t have a
magisterium to tell you definitively what this all means you
end up with chaos! Cats and dogs! Mass hysteria!”
There are a lot of problems with this critique. First of all, it
assumes an equivalency between all Protestant groups that
simply does not exist. The mere fact that there are Christians
who disagree with each other over what the Scriptures mean
does not necessitate there being a divinely appointed
Scriptural interpreter. Second, from a practical standpoint,
this method of running the Church does not seem to work
very well at achieving the desired end of unanimity, as the
dissent and divisions among Catholics are just as great as
they are among Protestants. Third, the claim for a
magisterium is on shaky historical grounds and non-existent
biblical ones.
But the most important objection to the magisterium
hypothesis is that it inevitably leads to a snowball effect
wherein the grounding of the faith grows exponentially over
time. To take a simple example, in 1854 Pope Pius IX
promulgated the papal bull which declared infallibly the

doctrine of the immaculate conception, the idea that the
Virgin Mary was born without the stain of original sin. The
pope did not invent this notion out of whole cloth. The
concept developed over the course of several centuries.
Nevertheless, by invoking his prerogative to teach infallibly
that this doctrine has to be accepted by Catholics, the pope
effectively knocked a whole bunch of people out of the
Church throughout history. In November of 1854, if you did
not believe in the immaculate conception, you were still a
good Catholic. In January of 1885, if you did not believe in
the immaculate conception you were a heretic.
The Church is a messy place. There is just no avoiding that
reality. The Church, much like the world, is made up of
sinners. And that means that on this side of the eschaton, we
must endure hardships, squabbles, and other sinful acts of
division. In the midst of that, we can lose heart. Which is
why, when the Roman Church holds out the claim that it can
lift you out of the fray, untenable though that claim may be,
it is appealing. It sounds like salvation. But ultimately, it
leads right back where it started. The Roman Church is filled
with the same foibles and divisions that the rest of us are
experiencing. That’s not to knock them. It’s just to say, you
cannot avoid sin. At some point, you have to come to love
the Church the same way that Christ loves her, forgiving her
sin and embracing her anyway. Which means that the
ultimate answer is Christ Himself, since He’s the only one
who can give our hearts rest.
3) Is there proof that the Anglican way of theology/ecclesiology is
the Biblical/historical norm?
The answer is embodied in the question. How can we know
that the Anglican way is biblical and historical? By looking at
Scripture and Tradition, particularly the Fathers. The beauty
of our formularies, particularly the Book of Common Prayer,
is that they form us in a biblical and patristic worldview.
Every individual Christian does not need to re-invent the
wheel or read all the documents of the Ecumenical Councils
or do a comparative study of the Fathers. But of course, one
can do those things, and if it will ease your conscience, I
encourage you to do so. I needed my own study of the
Scriptures and the Fathers before I was convinced of
Anglicanism. I commend you to speak with your priest
about how you might do the same.
4) Why do you remain Anglican? What prevents you from
crossing the Tiber (or another proverbial river)? Do you believe the
Episcopal Church has a future in this country?
There is a long answer and a short answer, and since this
post is already quite long, I’ll restrict myself to the short

answer for now. I am an Anglican because I believe that
Anglicanism is the truth. I believe that it preserves, preaches,
and teaches the Gospel. I am an Anglican because it is within
the fold of Anglicanism that I was given the gift of faith and
learned to know and love Jesus Christ as my Lord. I am an
Anglican because the path that Anglicanism sets before me
routinely kicks my butt and makes me holier than my sinful
flesh wants me to be. I am an Anglican because of the great
saints of the Anglican tradition who inspire me, from the
pre-Reformation English saints like Augustine, Julian, and
Anselm, to more modern saints like William Laud, Jeremy
Taylor, Richard Hooker, John Henry Hobart, and Michael
Ramsey. I am an Anglican because this is where God has
placed me, this is where Christ is to be found, and unless
and until He calls me elsewhere, I am under His jurisdiction.
I am an Anglican because Jesus died for me.
I would like to believe that the Episcopal Church has a
future. It is difficult to fathom how, when we ignore rank
heresy in our midst while simultaneously attacking the few
orthodox leaders who remain. We live under judgment at
the moment, under wrath, but that could change. Nineveh
repented, after all, and God had mercy upon them. But for
those of us who are orthodox Anglicans who remain in the
Episcopal Church, our focus cannot be on the institution. It
has to be solely on Christ. We need to be about Christ in all
that we do. I am an Anglican because I am a Christian. The
Episcopal Church may be renewed and grow, or it may
destroy itself, but the truth of the Gospel will remain. Christ
calls us to carry our cross. It is a burden, but only until we
realize that He’s been carrying us all along. I believe that we
are called to bear witness to that, even as many of the
structures crumble around us. We are called not merely to
survive, not merely to persevere, but to thrive even in the
midst of desolation, to have joy even in the face of
persecution, and to focus ourselves not on the bouncing ball
of ecclesial politics but on Christ and His Cross, the world’s
one and only, glorious hope.

From Bishop David Chislett:
In his book "The Kingdom Within”, John Sanford, priest and
psychotherapist, tells of a New Hampshire farmhouse where
his family used to spend time each summer. It was 150 years
old and had never been modernized. Near the back door was
an old well, which for many years had supplied the house with
cold, pure water - a joy to drink. Amazingly, the well never ran
dry. Even during the most severe summer droughts, the old
well faithfully yielded up its high-quality water.
In due course the family decided to modernize the house.
Electricity replaced the old kerosene lamps. An electric stove
took the place of the kerosene burner. Modern plumbing and
running water were installed. This meant that a new artesian
well had to be drilled. For safety reasons, since it would no
longer be needed, the old well was sealed over to be kept in
reserve in case the new well ever stopped functioning.
Father Sanford tells how a number of years later, out of
curiosity, he went to the house and uncovered the old well to
inspect its condition. Thinking he would find the cool, moist
depths he had known so well as a boy, he was shocked to see
that the well was bone dry.
He asked around in order to find out what had happened. He
learned that this kind of well is fed by hundreds of tiny
underground rivulets along which seep a constant supply of
water. As water is drawn from the well, more and more water
moves in along the rivulets, keeping these tiny apertures clear,
open and unblocked. But, when the well is not used and the
water is not regularly drawn, these tiny rivulets close up.
The old Sanford well had dried up, not because there was no
water, but because it had not been used.
For Father Sanford, a person’s spirit is like that well, and what
happened to the well can so easily happen to us if the living
water – the Holy Spirit - does not flow in and through us. It is

thanks to the Daily Telegraph, November 2nd 2012

so easy to dry up through self centredness, neglect and
carelessness.

Christus Rex… (this year on November 25th)

In one of his talks, Nicky Gumbel (the originator of the Alpha
Course) explores the same theme:
“It was the last and greatest day of the Feast of Tabernacles
(John 7:37). This was the day when the people anticipated that
the great river prophesied in Ezekiel 47 (which was read and
enacted at the feast) would flow out from Jerusalem. ‘Jesus
stood’ (John 7:37). The usual custom was to sit when teaching,
but these words were so significant that he wanted to be seen
and heard by all the people. He cried out ‘in a loud voice’
(v.37).
“‘Whoever believes in me, as the Scripture has said, will have
streams of living water flowing from within’ (v.38). The Feast
of Tabernacles was anticipating the river that would flow out
of the temple in Jerusalem . . . Jesus tells them that this has
been fulfilled, not in a place but in a Person.
“The river flows out of the heart of Jesus (out of his ‘koilia’ –
the pit of his stomach or his innermost being) and in a
derivative way out of every Christian (John 7:38). The river –
the Holy Spirit - flows into us and out of us. The river will
flow into the little ‘Dead Seas’ of our hearts and from our
‘innermost being’. Superficially life may not be easy, but deep
down the Holy Spirit constantly flows like a ‘river of living
water’.

Lord, Jesus, I come before You, just as I am. I am sorry for my sins,
I repent of my shortcomings, please forgive me. In Your Name, I forgive
all others for what they have done against me. I renounce
Satan, the evil spirits and all their works. I give You my entire self.
Lord Jesus, now and forever, I invite You into my life Jesus, I accept You
as my Lord, God and Savior. Heal me, change me, strengthen me
in body, soul and spirit.
Come, Lord Jesus, cover me with Your Precious Blood, and fill
me with Your Holy Spirit, I love You, Lord Jesus. I praise You, Jesus.
I thank You, Jesus. I shall follow you every day of my life.
Amen.

“This river does not flow once in a while. It flows
continuously. It is not supposed to be blocked up. It should
be constantly bubbling up and flowing out of us.”

News from Fr. David…

Did you notice what Nicky said . . . the river is not supposed
to be blocked up.

Happy New Year: as we go the daily round accompanied
by the saccharin strains of ‘seasonal music’, designed to
put us in a mood to open our wallets and purses, part
with our money, and all for the good of the economy. But
the question will always arise, what if I spend all my
money and my neighbours keep theirs in their pockets
and bank accounts? What if indeed, if you come to a state
where, as many of our friends in the USA have found out,
that you are unable to pay the credit card bills, your home
is repossessed: will those same neighbours come to your
aid? Or will you be left to sort out the mess all by
yourself?

Let us pray.
Father God,
we come before you parched and dry,
having tried to be reservoirs
where water flows in but does not flow out.
We now dedicate ourselves to becoming
channels of your love and blessing for others.
Please refresh us;
May the Holy Spirit flow into each of us,
and then from within our innermost beings
as streams of living water
into the lives of those we meet from day to day.
Through Jesus Christ our Lord,
who lives and reigns with you
in the unity of the same Holy Spirit,
one God, for ever and ever.
Amen.

In this light, we have to remember that as we read in Holy
Scripture, we are all called to be good stewards: St Luke
writes, ‘And this know, that if the goodman of the house
had known what hour the thief would come, he would
have watched, and not have suffered his house to be
broken through. Be ye therefore ready also: for the Son of
man cometh at an hour when ye think not. Then Peter
said unto him, Lord, speakest thou this parable unto us,
or even to all? And the Lord said, ‘Who then is that

faithful and wise steward, whom his lord shall make ruler
over his household, to give them their portion of meat in
due season?’ (Luke 16.39-42)

Bishop Steven Ayule-Milenge

And so we see incorporated into this concept of
stewardship, there is also the concept of watchfulness, of
sure guardianship of the goods and chattels of the Lord:
that we take the gifts of Grace, of our faith that has been
freely given to us, and in our turn, we freely give of that
same Grace to others, to the neighbours that are all
around us in our parish family, in our community, and
around the world, so that we might feel as close to those
we have never met, secure in the knowledge that they are
united with us in the common purpose that we have
chosen to follow: that the knowledge and love of Jesus
Christ must be spread around the world, that all might
have the promise of salvation, even those who will no
doubt reject the gift! After all, it is simply another way of
saying ‘love thy neighbour as thyself’.

‘Father David, I have
experienced something
completely new to me
in my entire life with the
transition from the
TAC to the ACC-OP. I
was fortunate to have
had the chance to study
in the best schools in
Belgium which had faculties in Congo. From primary
grades through to secondary, we were part of the
bourgeoisie, living amongst diplomats accredited to
Congo, and the
employees of the ‘Compagnie Minière du Congo’ (Congo
mining company).

‘As every man hath received the gift, even so minister the
same one to another, as good stewards of the manifold
grace of God.’ (1 Peter 4.10)

On finishing my secondary school studies, I went to study
Communication and Development in the faculty of
Journalism, Department of Communication &
Development at the University of Brussels in Belgium for
five years. I returned to Congo to take care of the family
properties, leases and holdings. In 1989, my father asked
me to help the Bishop to set up the department of
Communication in the Anglican Diocese of Bukavu. I was
then appointed to be Diocesan Coordinator of
Communications, as well as with responsibility for
developing the lay leadership of the church.

So as we gradually approach the feast of the Nativity of
Our Lord, through the penitential days of Advent,
perhaps we might reflect on all the ways that we have
been able to be a good neighbour, and a good steward, as
well as all of those often little ways that we might really
have done better! After all, you will be looking for some
New Year’s Resolutions soon, won’t you?

David+

News from Africa………….
Good news on the two fronts of Congo (DRC) as well as
Cameroon.
The first news came, not from Africa, but from Florida,
where a new Bishop for Africa was consecrated in late
October 2012, providing the Eglise Catholique Anglicane
du Congo with their first Diocesan Bishop: The Right
Reverend Steven Ayule-Milenge.
Here is some background information about Bishop
Steven and his family: it might also help us understand a
little how difficult it must have been to simply survive all
the challenges of life, never mind to invest all your energy
and worldly goods in the building of that corner of God`s
Kingdom here in earth that has Congo for a home. In
Bishop Ayule-Milenge’s own words in May 2011:

Two years later, I experienced a vocation to serve the
Lord, as my father had offered me in the service of the
Lord as a sacrificial offering from my childhood on. For
this reason, I felt it was worthwhile, to study theology,
which I studied for three years, obtaining a University
three year Diploma in Theology, and in 1995, I was
ordained Deacon in the Anglican Church of Congo. My
Bishop sent me for a one year curacy in Zambia, in the
diocese of Kitwe and Ndola. On my return to Congo, I
was ordained priest and sent to the Parish of Christ the
King as Curate, maintaining my position as Diocesan
Coordinator of Communications, and lay training
coordinator.
In September 1996 the war started, and my father was
assassinated by Tutsi rebels in his parish because he had
refused to give them the church truck, but had offered
them to take his car instead of the parish truck. He left his
widow and ten children, 4 boys and 6 girls, of whom I am
the eldest – carrying a burden of responsibility.
Fortunately, all had already completed studies to
university level. Today, all are married, except me.

My father was born with royal blood, and had studied in
the royal schools in the country. He was among the first
Congolese who received the ‘Carte d’Evolué’ (‘Advanced
Certificate’) from the Colonisers: this was a permit which
signified that my father, & other indigenous peoples, had
not been colonised: that he could work and be paid on
the same basis as the colonials, he could travel on the
same bus, eat in the same restaurants. This benefit let my
father have the chance to let us all study in good
conditions, and to live in the same manner as the
Europeans, as in 1958 my father had a transport business
with trucks, & good homes in the large cities of the
country. In 1976 he left commercial business to serve
God, and he went to Kenya to study theology, being
ordained deacon and priest in 1979, with his death in
1996 marking 17 years as priest. Here, in brief, is my
story.
Many thanks,
+Père Steven AYULE-MILENGE’
In Cameroon, the work is proceeding as funding
becomes available: parishes are waiting for roofing
sheets to close in their buildings, schools to be built as
we see this church grow: now in four parishes, despite
all the challenges and lack of income.
It is hoped that as the sewing schools – now there are
two, thanks to the generous gift by parishioners of 2
more sewing machines – will soon achieve a skill
proficiency that will allow them to take orders for clergy
shirts, albs & etc. Perhaps if you see me wearing a new
shirt, it will be as a market research project for the
future enterprise!!
This project is so very important, as is the proposed
agriculture project, as these are important not only in the
skills that they provide to the students, but also as they are
a source of financial support for the church itself: we now
see that the school (Ecole St. Augustin) is now selfsufficient: income balancing expenditure: a key goal of
any project has to be that it will not need long term
financial support.
Why do they do that???
If you have any questions about what happens during divine worship,
let us know with a short note to the editor (fergusonwest@shaw.ca) and
we will try and give you the answer in the next Emerald Echo.

Editor’s Treasurer’s cartoon:

Subscribe to the Trinitarian for US$25.00 per
annum, or
US$20.00 for the electronic edition.
Send correspondence to: The Trinitarian, 6413 S. Elati St.,
Littleton, CO 80120, USA

The Africa Appeal
You can now send donations to either
St. Bride’s or St. Columba’s
Tax receipts will be issued

In Canada: donations are tax deductible and can be sent
to:

The Parish of St. Bride, c/o 20895 Camwood Ave., Maple Ridge, BC,
V2X 2N9

Or:

The Parish of St. Columba, c/o Box 894, Sechelt, BC, V0N 3A0

In the USA:

The ACC Mission Fund, The Anglican Catholic Church, PO Box 5223,
Athens, GA 30604

Please make a note that the funds are for the Africa
Appeal on the front of the cheque. Tax receipts will
be issued by the parishes.

ALL SOULS’ MEMORIAL LIST
Nov.

Dec.

1 Frances Ellenor Kermeen
3 Ellen May Harris
5 James H.F. Ferguson
Gerald Parrott
Martha Violet Roberts
13 Gerald Kevin Connolly
14 William Mellish
17 Judy McFarlane
19 Alfred Adby
Gladys Cartwright
Geoffrey Harris, Jr.
21 Geneva Burridge
1 Patrick Alice O’Dwyer
Elizabeth Wilkins
3 Daisy M. McLean
7 Henry Ferguson
10 Tom Emory
Enid Wilkin
11 Richard William Schuettge
12 John Vincent Connolly
18 Eva Collins
Andrew Edwin Harron
19 Arthur Orford Harron
22 Bernice Evelyn McLean
24 Sonja O’Donnell
27 Margaret Ellenor Connolly
28 Dan Bert Bosch
30 Mabel Emily Campbell
Margaret Mitchell (Rutherford)
31 Gertrude Mattie Corey
31 Elizabeth Ferguson

Services for November - December,
2012
St. Bride

St. Columba

Nov. 4

Trinity XXII

Evensong

Mass

11

Trinity XXIII

Evensong

Mass

18

Trinity XXIV

Mass

Matins

25

Christ the King – Sunday
Next before Advent

Evensong

Mass

Dec. 2

Advent I

Mass

Matins

9

Advent II

Mass

16

Advent III

Evensong
Evensong
and
Litany

23

Advent IV

Evensong

Mass

25

Nativity of Our Lord

Mass

Mattins

Christmas I

Carol
Service

Mattins

30

Carol
Service

BIRTHS ! ! !
Please rejoice with Fr. Jim and Janice Gibbons (St.
Athanasius Parish, Belleville, ON) on the birth of their
grandson, Logan James, who was born on November
10th at 4:40 am . 8lb,8oz.
It is to be noted that “Mother and baby are doing well.
Grandma and Grandpa are surviving as well and very
proud.
Best wishes from the congregation of St. Bride’s, Pitt
Meadows and St. Columba’s, Halfmoon Bay, B.C.!

Contact Editor: : fergusonwest@shaw.ca
Fr. David Marriott SSC 604-551-4660 or
drm27@hotmail.com.ca

