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With the dawn of the 19th century there was
to arise in England after the Napoleonic
troubles
the
Romantic
Age
with
manifestations in art, literature, religion, and
politics. Young England and Sir Walter
Scott championed medievalism. Gothic
revivalism was promoted as the only
authentic style of church architecture.
Antecedent even to the Oxford Movement
was the trend to make the communion table
the focus of worship. Thus
with Keble’s Assize Sermon
(left: John Keble ca. 1860) on 14
July 1833 came the start of
the
movement
which
ended its first phase with
Newman
receiving
conditional baptism at Littlemore on 8
October 1845 and being received into what
he termed “the Church of Christ”. In the
interval, a sense of ecclesiology and decency
in worship had been restored to much of the
Church.

The second and third generations of Tractarian
priests or “Anglo-Catholic”, as they came to be
termed, slowly reintroduced Catholic ceremonial
practices. At first the appurtenances were not
especially earth-shaking—a cross and candles on
the altar, wearing of a surplice, and reintroducing
the credence table. Holy water, incense, and
parish eucharistic vestments were to come later;
to be followed by missals, ritual aids, and statuary,
etc. What were the overall results? Nigel Yates in
his Anglican Ritualism in Victorian Britain 18301910 has indicated that prior to the twentieth
century the number of churches having adopted a
full Catholic ceremonial and vestments was
relatively small. The same applies both to Canada
and the United States. Yates’ study also finds the
belief held commonly amongst students of the
movement that it was more popular amongst the
working-class parishes than middle-class parishes
is simply wrong. It is my opinion that similar
sociological and historical studies would find
similar results in the US and Canada.
The lasting and often overlooked or underregarded results of the nineteenth century were
the organ becoming the instrument of choice for
Anglican worship and hymn books becoming the
source
of
congregational
singing—most
significantly Hymns Ancient and Modern. What had
been the province of dissenters now became
ubiquitous in Anglicanism whether High, Broad,
or Low; whether Morning Prayer or Sung
Eucharist or High Mass, candles and a cross were
on the altar and organists were in demand. It was
the late Victorian pattern of worship that shaped

the desire of many laity and priests to
continue what was familiar over several
generations when radical changes in the
second half of the twentieth century were to
arrive.
In the early twentieth century, the Great
War postponed any attempts at Prayer Books
revision, but in 1927 in England and in
1928 in the United States new books did
arrive In the United States in 1928, as in
1892, the revisions were minor. It was too
early for the Liturgical Movement in Europe
to have much influence, if any. New prayers
for “social justice” and “the Family of
Nations” perhaps might be seen as things to
come. In the Prayer for the Whole State of
Christ’s Church was added “And we also
bless thy holy Name for all thy servants
departed this life in thy faith and fear,
beseeching thee to grant them continual
growth in thy love and service” which was
quite controversial as was the proposed
rearrangement of the constituent elements
of the Eucharist itself and in particular the
Prayer of Humble Access. While the first
American Prayer Book of 1789 had
continued the Scottish form of the
consecration prayer, the general structure
was that of the 1662 Book. While the
Scottish Consecration Prayer structure was
adopted, there had been protests at the time
that it encouraged Eucharistic Adoration.
The late Peter Toon (photo at left)
has written that the 1928 Book
had
two
outstanding
characteristics. They are its
flexibility in its use, in particular, of the
options available in Morning and Evening
Prayer to render each longer or shorter; and,
secondly, it was no longer compulsory to
recite the Exhortation, “Dearly beloved
brethren” every Sunday. Also, a shorter

Invitation—“Let us humbly confess our sins to
Almighty God” could be substituted. All passages
of Holy Scripture were taken, not from the King
James version but from the Revised Version—but
not the Epistles and Gospels—and the Psalter was
newly translated to eliminate many archaisms.
The Ten Commandments were to be read at least
one Sunday in each month ant necessarily every
Sunday.
Despite being composed at the end of the
Roaring Twenties the book--as did its
predecessors—recognized that sin is sinful and
that we are to confess our sins to Almighty God
in a penitent and humble manner, albeit in the
Penitential Office for Ash Wednesday some of
the stronger expressions were altered or deleted.
So too in the service of Baptism the words “all
men are conceived and born in sin” were
removed. In the Visitation of the Sick, sickness as
a form of punishment from God is deleted as
God is seen as a healer who desires wellness.
Then in the Marriage Service reference to the
“headship of the male” was dropped and the
promises and vows are alike and both assume the
same obligations.
There was, also, the attempt made to make the
Book more germane to the life of the nation and
to the life of the Church is reflected in Prayers for
the Armed Forces, providing a Collect, Epistle,
and Gospel for Independence Day, a Bidding
Prayer, a service for the Burial of a Child, Collects
for Monday, Tuesday, and Wednesday of Holy
Week, and the Office of Instruction to replace
the older Catechism.
As we now turn to Canada, it should first be
observed that the American Revolution had quite
reverse consequences for the Anglican Church in
the former colonies and Canada. The Revolution
had all but destroyed Anglicanism in the former
colonies whereas it was virtually responsible for
the birth of an English-speaking Canada and a

substantial Anglican presence as a high
percentage of Loyalists were Anglicans and
loyal to the 1662 Book of Common Prayer
and to the Crown.
However, unlike in England, the Church in
Canada was, on the down-side, not to be
established and hence was, on the up-side,
not to be bound by Parliament and was to be
self-governing. It was not, however, until the
coming of the railroad and the
Confederation of the provinces in 1867 that
a national church would be contemplated.
In 1890, at a conference in Winnipeg, it was
decided that a General Synod would have
jurisdiction in matters of doctrine and
worship. The first Synod was convened in
1893 and declared the Church to be in full
communion with the Church of England
and in the fellowship of the One, Holy,
Catholic, and Apostolic Church. Indeed the
Church was to be called until 1955, the
Church of England in
Canada.
Archbishop Samuel Pritchard
Matheson (September 20, 1852
– May 19, 1942) was a
Canadian
clergyman,
Archbishop of Rupert’s Land,
and 4th, as well as the longest-serving, Primate of
the Anglican Church of Canada. (& Canon Gunn
Walberg’s grandfather)

Note: Canon Ken
Gunn Walberg had
mentioned
the
‘Methodists’ in the last
Emerald Echo: but
has commented that he
never developed the
theme, or dealt with
Wesleyan (Methodist) Chapel at Dufton,
UK. The Methodists were founded by the
theCumbria,
topic:
brothers Wesley, John and Charles, both Anglicans,
John being an ordained minister, and Charles a
layman. The concept was to renew the Anglican
Church with an evangelical impetus: thus we might

see in Methodism a forebear of the evangelical movement in
the Christian faith to our days. The early members of the
church, still Anglican at the time, were accustomed to
receiving communion every week, fasting regularly, and
abstaining from most forms of amusement and luxury. They
also frequently visited the sick and the poor, as well as
prisoners. In Canada, the Methodist church merged in
1925 with the Presbyterians, most Congregationalists,
Union Churches in Western Canada, and the American
Presbyterian Church in Montreal, to form the United
Church of Canada.
Lenten
Rose
(Hellebore x hybridus)

News from Father David.
It seems but a moment since we were looking
forward to the Nativity of Our Lord, and the
proclamation of the faith to the Gentiles at the
Epiphany: but already, here we are looking to the
penances of Lent and ahead yet further to the
reward of the penance served in the Resurrection
of Our Lord at Easter.
As we approach our Lenten fast, we might
consider the necessity with which we are faced to
demonstrate in our lives and actions the will of
Christ: every day and in every way: the gifts – one
might say the ‘charism’ of Jesus, bestowed upon us
by the action of the Holy Spirit. The Roman
Catholic document ‘Lumen Gentium’ (the light of
the nations) states: "The evangelical counsels of
chastity dedicated to God, poverty and obedience
are based upon the words and examples of the
Lord… The counsels are a divine gift, which the
Church received from its Lord and which it always
safeguards with the help of his grace… Thus, the

state which is constituted by the profession
of the evangelical counsels, though it does
not belong to the hierarchical structure of the
Church, nevertheless, undeniably belongs to
its life and holiness....” In this edition of the
Emerald Echo, there is a listing of the
charisms which might help us focus our
minds on the task ahead for the church, and
allow us to see what we need to do as our
preparation for this, in concert with the
preparation we are called to do during our
Lenten fast.
The Traditional Anglican Church of Canada
have held the second conference call: & like
the first call, it was successful, as we now
have a diocesan council charged with the
preparation for an inaugural synod in fall
2012. As mentioned in the last edition, this
will in all likelihood be held in Ontario, to
ease travel for all.
The main purpose of this synod will be, as Fr.
Byron Woolcock has suggested: “to combine
two (synergistic) goals or purposes for a
Synod..."Pastoral
Availability
with
Organizational Stability" for us as a
Church”. There is also the need for us to
agree on a constitution for the church, apply
for charitable status for the church, and
request that the Anglican Catholic Church
(Original Province) (ACC-OP) grant us status
as a missionary district, which would give us
an appointed Episcopal visitor as well as the
road map leading to the election of our own
Canadian Bishop, and the establishment of a
Canadian Diocese of the ACC-OP in due
course.
A task for the upcoming annual meetings in
the parishes will now include the necessity of
electing synod delegates, who are prepared to
take on the task.
Outreach: we are hoping that the signs of
growth are not just confined to the spring
that isxz coming to BC, but also to new
members of the parishes: and in the light of

outreach, we are looking forward to an evening
with Mr. Gordon Atkinson at St. Bride’s, as he
explores the beauty of church music, with an
emphasis on the hymnal.
In the last issue, I wrote of the challenges facing
those who are still in the former jurisdiction, and
who wish to remain Anglican. Of course, there has
been much written over the course of the past two
years or so since the document Anglicanorum
Coetibus was published by the Vatican on
November 4th 2009. What has to be made so very
clear is that we have not changed: our worship our
faith, our tradition is the same as those who
remain our brothers and sisters in Christ, but
members of the ACCC: may this realization allow
us all to refrain from nationalistic jingoism, and
understand that we agree!
David+

SOME CHARISMS OF THE HOLY SPIRIT
Charism is simply the Greek word used in the New Testament

for "favor" or "gratuitous gift." Charisms, or spiritual gifts, are
special abilities given to Christians by the Holy Spirit to enable
them to be powerful channels of God's love and redeeming
presence in the world. Whether extraordinary or ordinary,
charisms are to be used in charity or service to build up the
Church (CCC 2003).
There are gifts of the Holy Spirit that we are given to keep and
gifts we are given to give away. The additional "seven gifts of the
Holy Spirit" and the fruits of the Spirit are gifts given to us to
keep. They are part of our inner transformation as Christians and
provide the inner "Christ-likeness" necessary for the effective use
of our charisms (CCC 1830-1832) Charisms, on the other hand,
are gifts given to us to give away. Charisms are always focused
outward: they are especially empowered ways by which God's
love and goodness reaches our neighbor through us.
ADMINISTRATION empowers a Christian to be an effective
channel of God's wisdom by providing the planning and
coordination needed to accomplish good things.
CELIBACY empowers a Christian to be most fulfilled and spiritually
fruitful by remaining unmarried and celibate for the sake of Christ.
CRAFTSMANSHIP empowers a Christian to be an effective channel
of God's goodness to others through artistic or creative work that
beautifies and/or orders the physical world.

DISCERNMENT OF SPIRITS empowers a Christian to be an
effective channel of God's wisdom by accurately perceiving
a divine or demonic presence in certain people, places, or
things.
ENCOURAGEMENT empowers a Christian to be an effective
channel of God's love--nurturing others through his or her
presence and words of comfort, encouragement, and
counsel.
EVANGELISM empowers a Christian to be an effective
channel of God's love by sharing the faith with others in a
way that draws them to become disciples of Jesus and
responsible members of His Church.
FAITH empowers a Christian to be an effect agent of God's
purposes through an unusual trust in the love, power, and
provision of God and a remarkable freedom to act on this
trust.
GIVING empowers a Christian to be a cheerful channel of
God's provision by giving with exceptional generosity to
those in need.
HEALING empowers a Christian to be a channel of God's
love through whom God cures illness and restores health
when healing is unlikely to occur quickly or to happen at all.
HELPS empowers a Christian to be a channel of God's
goodness by using his or her talents and charisms to enable
other individuals to serve God and people more effectively.
HOSPITALITY empowers a Christian to be a generous
channel of God's love by warmly welcoming and caring for
those in need of food, shelter, and friendship.
INTERCESSORY PRAYER empowers the intense prayer of a
Christian for others to be the means by with God's love and
deliverance reaches those in need.
KNOWLEDGE empowers a Christian to be a channel of
God's truth diligent study and intellectual activity that
enables us to better understand God, ourselves, and the
universe.
LEADERSHIP empowers a Christian to be an agent of God's
purposes by sharing a compelling vision of a better future
with others and by directing the overall efforts of a group
as they work together to make the vision a reality.
MERCY empowers a Christian to be a channel of God's love
through practical deeds of compassion that relieve the
distress of those who suffer and help them experience
God's love.
MISSIONARY empowers a Christian to be a channel of
God's goodness to others by effectively and joyfully using
their charisms in a second culture.
MUSIC empowers a Christian to be a channel of God's
creative goodness to others through writing or performing
music for the delight of others and the praise of God.
PASTORING empowers a Christian to be an effective
channel of God's love and build Christian community by
nurturing the relationships and long-term spiritual growth of
a group.
PROPHECY empowers a Christian to be a channel of divine
truth and wisdom by communicating a word or call to
individuals or a group through words or actions.
SERVICE empowers a Christian to be a channel of God's
purposes by recognizing the logistical gaps or unmet needs
that can prevent good things from happening, and by
personally doing whatever it takes to solve the problem and
meet the need.
TEACHING empowers a Christian to be a channel of God's
truth and wisdom by enabling others to learn information
and skills that help them reach their fullest spiritual and
personal potential.
VOLUNTARY POVERTY empowers a Christian to be a
channel of God's loving presence by living a life of cheerful,

voluntary simplicity or poverty to identify with Jesus and the poor.
WISDOM empowers a Christian to be a channel of God's goodness
through remarkable insight that enables him or her to come up
with creative solutions to specific problems and make good
decisions.
WRITING empowers a Christian to be a channel of God's creativity
by using words to create works of truth and beauty that reflect the
fullness of human experience and bring glory to God.
PUBLIC TONGUES empowers a Christian to speak of a divinelyinspired message in a language they have never learned.

The above information is taken from The Catholic Spiritual Gifts
Inventory, written by Sherry Weddel of the Siena Institute
(www.sienna .org)
(http://www.maineholyspirit.org/charisms.html)

Letter to the Editor.

Snowdrops in Dorset, England, February, 2012

in a time of refreshing is to linger, allow the Lord to
minister to you, and - yes - ENJOY!
Just because we know that there are desert patches through
which we will have to trudge doesn't mean that we should
feel guilty or immature during times of blessing. It is
precisely BECAUSE of the stretch of desert ahead that the
Lord will bring us to an oasis for a time. We should drink.
We should rest. We should make the most of it. We should
thank the Lord for it and intentionally use the blessings of
the oasis to prepare ourselves for whatever droughtstricken wasteland lies ahead. That's just the rhythm of
life; and it's the rhythm of the spiritual life, too.

Bible Study
The group meets at the Ferguson’s,
(T. 604-463-5300) on every second
& fourth Thursday
20895 Camwood Ave.., Maple Ridge
Topic: ‘The Gospel of St. Luke’
Mass 7.00 pm, discussion to follow.

As we come into this prayerful time of Lent:
Bishop David Chislett writes:Prayer: sometimes refreshing . . . sometimes
a struggle
I am so thankful for times of
prayer that lift the heart and
soul; times of spiritual
refreshing;
times
of
experiencing the outpouring
of the Holy Spirit as a real
and powerful anointing;
times when the healing balm
of the Lord's presence brings
joy, comfort and strength.
We
can
have
those
experiences when we are deeply moved in worship
with our church family; and also when we are alone
in prayer. Unlike some mean-spirited religious
people, I want to tell you that such blessings are a
gift from God. My advice to you if you find yourself

The other side of this truth, of course, is that we shouldn't
give up praying just because we find it difficult to pray.
We know from their writings that most of the great Saints
and spiritual guides down through the centuries
experienced times of struggle and frustration in prayer.
From their lives we learn that whatever physical,
emotional, intellectual or spiritual blockages might get in
the way, God’s love can - and will - win through. Our part
is to persevere, especially in times of spiritual dryness.
That's one of the reasons we should have someone - a
priest, a pastor, a religious sister or brother, or a lay person
who is a little bit further down the track than we are - who
can help us try to understand what God is doing in our life.
(Even when prayer is NOT difficult, it is still a good idea
to have someone like that - a "spiritual guide.")
One of the best "no-nonsense" paragraphs about prayer, in
relation to what I have just said, is this passage from the
RULE FOR A NEW BROTHER by a Dutch Blessed
Sacrament Father, published by Darton, Longman & Todd
in 1973:
Sometimes you will taste and see how good the Lord is.
Be glad then, and give him all honour,
because his goodness to you has no measure.
Sometimes you will be dry and joyless
like parched land or an empty well.
But your thirst and helplessness will be your best prayer
if you accept them with patience
and embrace them lovingly.
Sometimes your prayer will be an experience
of the infinite distance that separates you from God;
sometimes your being and his fullness
will flow into each other.
Sometimes you will be able to pray
only with your body and hands and eyes;
sometimes your prayer will move beyond words and images;
sometimes you will be able to leave everything behind you
to concentrate on God and his Word.
Sometimes you will be able to do nothing else

but take your whole life and everything in you and bring
them to God.
Every hour has its own possibilities of genuine prayer.

Copied from the December edition of ‘New Directions’
(FiF UK) Note that Common Worship the book apprised
for use in the Church of England, might be called the UK
edition of the ‘Book of Alternate Services’, & Mr. Chilvers
comments are appropriate for both books…
Canon Roger Bellamy (ND letters, Nov) says that Common
Worship is ‘vital for the work of mission’ as it is ‘of today’. Yet
we worship in a medieval church using ancient Roman vestments,
listening to Tudor anthems accompanied by a Victorian pipe
organ. Why should the language of the liturgy be contemporary
when nothing else is? The problem with Common Worship is that
it is anything but common. With its 12 different eucharistic
prayers, 3 versions of the Apostles’ Creed and multiple choice
collects we have moved far away from the 1662 understanding of
Common Prayer. Nor is it a book suitable for the ‘common man’
(or woman). Endless permutations and complex rubrics make it a
technical manual for liturgy geeks rather than a simple devotional
aid. It is IKEA liturgy: all tastes catered for, endless variety, selfassembled, but ultimately flat.
John Chilver
11 Greenfields, Adstock, Bucks
New Directions, December 2011 edition.

forever: we would not be able to pay the rent,
the hydro bill, all those things we need to hold
services, much less pay clergy expenses: the
church would wither and die.
But we are not going to die, because we are all
in the same lifeboat, and we need to bring more
people aboard, to be rescued and granted
eternal joy through their, and our faith: don’t
we?
There are all sorts of good reasons why one
might have to be away from church on a Sunday
morning: but it is necessary for us all to
understand that when we don’t come to church,
we are missed, our parish friends wonder how
we are, and sometimes worry, as well as pray
for you.

Subscribe to the Trinitarian for
US$25.00 per annum, or
US$20.00 for the electronic edition.
Send correspondence to: The Trinitarian, 6413 S.
Elati St., Littleton, CO 80120, USA

STEWARDSHIP AND YOUR PARISH

News from Africa………………

How do you decide what to give the
church? There are all sorts of ways to
define ‘tithe’: some are more rigorous than
others. But what it means is that when you
have deducted your ‘fixed expenses’ for
shelter, food, utilities etc. there is
sometimes a little left over, and people
take a tenth of that, don’t they? Oh, and
this is for when they are actually at church,
isn’t it?
Well, if we tried to run the parishes like
that, we would have to close the doors

The report for the end of 2011, explaining what
we have been able to send and what the funds
have achieved will have been sent out to all well
before Ash Wednesday: but here is a brief review
of some of the highlights.
In Congo the major development has happened
when Fr. Steven Ayule-Milenge, the Vicar General
of the Eglise Catholique Anglicane du Congo, has
been accepted by the College of Bishops of the
ACC-OP as Bishop elect. But our effort for
Congo has been much reduced, as the church
there has received some funding from the
Missionary Society of St. Paul in the USA, whereas

the church in Cameroon has been totally
dependent on our efforts in Canada. The
demand has outstripped our ability to pay,
and we have reneged on this commitment,
although the bright spot in this story is the
grant of funds to the women’s agriculture
cooperative, as seed moneys for their new
enterprise, providing an increased income for
the families of the widows of the parish of St.
Francois d’Assise, in the village of Mosho.
In Cameroon, the church is in a rapid growth
spurt, driven
by
demand
from
the
faithful. It can
be hard to put
the brakes on
this
effort,
but it can cause difficulty when the demand
far exceeds the ability we have to support
them. The primary school celebrated their
first Christmas in December last: but we have
to try and
ensure
the
children are
able
to
continue: so
rents have to
be paid, and
teachers supported: the school will become
self-supporting once the situation becomes
stable. Our response has had to be ‘Wait!’!
Can you help us make the wait time a bit
shorter?

David+
ANNUAL PARISH MEETINGS
St. Bride – March 11, after Mass and Lunch
St. Columba – April 15, after Mass

Why do they do that???
If you have any questions about what happens
during divine worship, let us know with a short
note to the editor (fergusonwest@shaw.ca)
and we will try and give you the answer in the
next Emerald Echo.

The Africa Appeal
You can now send donations to either
St. Bride’s or St. Columba’s
Tax receipts will be issued
Your support is important for this
essential mission activity!

If you wish to receive the
Emerald Echo electronically,
please drop a note to the
editor at
fergusonwest@shaw.ca

Services for January – March, 2012

ALL SOULS’ MEMORIAL LIST

Jan.

Feb.

Mar.

1
5
10
11
14
17
20
24
26
27

Florence Elizabeth Bentley
Bob Roberts
Harold Simpson Butterworth
Charles George Lloyd Wright (Priest)
Lea Watson
John Samuel Tarnatoa Williams
Guy Arthur Watson
Homer Jackson Glass
Gordon James Clough
Dora Harrison

1
2
2
5
6
7
9
9

St. Bride of Kildare
Charles Peyton Bishop (Priest)
Hilda Trehearne
George Edwin Harron
Thomas Phelps
Enid Allison Ratcliffe
Princess Margaret (Armstrong Jones)
Cornelius Kroeker

1
4
6
7
9
11
13
15
19
21

23
24
28
30

David Samuel Thomas
Gordon Wilfred Hayward
Terence Gordon Trehearne
George Donovan
Lucille H. Mellish
Irene Gardner
Kenneth Oliver Bardwell
George Edwards
William Osburne Campbell
Arthur James Watson Roberts
Archibald Dell Walsh
Mary Myrtle Reta Walsh
George Frederick Bentley
Dorothy Greene
Filip Sexton Moline
John Hallett Low (Priest)

St. Bride

St. Columba

Jan. 1

Christmas I

Mass

Mattins

Jan. 6

Feast of the Epiphany

Mass

-

Jan. 8

Epiphany I

Evensong

Mass

Jan. 15

Epiphany II

Mass

Mattins

Jan. 22

Epiphany III

Evensong

Mass

Jan. 29

Epiphany IV

Mass

Mattins

Feb. 1

Vigil of Candlemass

Mass

-

Feb. 5

Septuagesima

Evensong

Mass

Feb. 12

Sexagesima

Mass

Mattins

Feb. 19

Advent I

Evensong

Mass

Feb. 22

Ash Wednesday

Mass

-

Feb. 26

Lent I

Mass

Mattins

Mar. 1

Feast of St. David

Mass

-

Mar. 4

Lent II

Evensong

Mass

Mar. 11

Lent III

Mass

Mattins

Mar. 18

Lent IV

Evensong

Mass

Mar. 25

Lent V

Mass

Mattins

Contact Editor: : fergusonwest@shaw.ca
Fr. David Marriott SSC 604-551-4660 or
drm27@hotmail.com.ca

