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Michael
Ramsey
Christian Unity (3)

on

“Neither for these only do I pray, but for
them also that believe on me through their
word; that they may all be one; even as thou,
Father, art in me, and I in thee, that they also
may be in us: that the world may believe that
thou didst send me. And the glory which thou
hast given me I have given unto them; that
they may be one, even as we are one.” (John
17:20-22)
“That they may behold my glory, which thou
hast given me; For thou lovest me before the
foundation of the world.” (John 17:24)

Archbishop Michael Ramsey paid a “solemn visit”
to Pope Paul VI on 23 March 1966.
With thanks (again) to Bishop David Chislett SSC
(http://www.fministry.com/search/label/Michael
%20Ramsey)

This is the final passage in our series from

Chapter 4 (“The Meaning of Unity”) of
Michael Ramsey’s The Gospel and the
Catholic Church:
(3) Yet the New Testament leads us still more
deeply into the meaning of unity. It takes us
behind the one race and behind the historical
events to the Divine Unity from which they
spring. “One Lord, one faith, one baptism,
one God and Father of all” (Ephesians 4:5-6).
The unity that comes to men through the
Cross is the eternal unity of God Himself; a
unity of love that transcends human utterance
and human understanding.
“Holy Father, keep them in thy name which
thou hast given me, that they may be one,
even as we are.” (John 17:11)

Before and behind the historical events there
is the unity of the one God. This unity
overcomes men and apprehends them
through the Cross. “It does not mean that
there is a calculable number of men who are
at peace with themselves; it means that the
oneness of God triumphs over the whole
questionableness of the Church’s history.”
### Unity is God’s alone, and in Him alone
can anything on earth be said to be united.
In these ways the New Testament unfolds the
secret of the Church’s unity:
(1) Christ’s people are the ekklesia, the one
race precedes its various parts.
(2) The people are united in the historical
events of Jesus in the flesh.
(3) Behind the people and the events there is
the eternal unity of God. Thus the inward and
the outward are inseparable, and the Church’s
inward meaning is expressed in the Church’s
outward shape and structure as the ekklesia
wherein the parts depend upon the whole.
### Karl Bath, Romans, English Translation.,
page 396

But St. Paul writes to the Corinthians about the divisions
that were already appearing in the church of that city:
‘For ye are yet carnal: for whereas there is among you
envying, and strife, and divisions, are ye not carnal, and
walk as men? For while one saith, I am of Paul; and
another, I am of Apollos; are ye not carnal? Who then is
Paul, and who is Apollos, but ministers by whom ye
believed, even as the Lord gave to every man? I have
planted, Apollos watered; but God gave the increase. So
then neither is he that planteth anything, neither he that
watereth; but God that giveth the increase.’ (1 Cor. 3.37)
You can hear the frustration and irritation in his words.
But if this was a problem for St. Paul, what hope have
we of resolving the question?

Holy Trinity Pala della Convertite
by Sandro Botticelli, 1491-1493.

News from Fr. David……
“Unity is God’s alone, and in Him alone
can anything on earth be said to be
united.”
This quotation appears in the final sentence of
Archbishop Ramsey’s address: but it is sadly a message
that too many Anglican clergy and faithful have cast
aside in recent times: and yes, this applies to those of us
in the Traditional Anglican Church of Canada, a
Missionary District of the Anglican Catholic Church.
It seems that our human pride and selfish nature have
been manipulated to tell us that we are right, we must be
right, and so anyone who wants to join our party must
put away all their strange and rather odd ideas, and
accept our way, because this is the only way that is
acceptable.
But my answer to this is simple: it is to ask that is their
way is the only way acceptable, I want to know to whom
is it acceptable: acceptable to God, or to man?
We try to have our faith and its expression in the liturgy
reflect the practices that have been documented about
the worship of the early church: as this is the time when
the faith was expressed in the beautiful simplicity of
Jesus Christ, and where there was a unity of all Christian
faithful.

It can only be solved by acknowledging that it is only by
the Grace of God that the answer can be found. And,
part two of our answer is that we have to comprehend
the cause, the very root cause of the dissatisfaction, the
prides and the selfishness of man.
C. S. Lewis has dealt at length with the ways to divert a
man from the faith in his book Screwtape Letters. In
that book, he describes how the devil and his minions
use the small differences in liturgy and Eucharistic
celebration in two Anglican churches to divide, and
conquer. You may have heard such things as:
‘Oh but they use incense, you know.’
‘But aren’t they ‘low church’?’
‘Look at those ‘happy clappies’!!’
‘They keep ringing those darned bells! Last time we
come here.’
And then there are these true and real quotes from the
‘Mystery Worshipper’ section of the website ‘Ship of
Fools’
(http://shipoffools.com/mystery/2013/2562.html)
‘These stalls are among the most uncomfortable I have
ever experienced.’
‘The gentleman next to me appeared to be ill. Perhaps
the vox humana had gotten to him too. Or perhaps he
had been sickened by how badly the Stanford Magnificat
in A was mangled.’
The sermon: ‘I had no idea what the Revd Mr Watkins was
trying to say. The good man raced from one thought to
the next with little connection between them.’

“Unity is God’s alone, and in Him alone can
anything on earth be said to be united.” Perhaps if
we can remember those words from Archbishop
Ramsey, we will, by the Grace of God, be able to
perceive that which is true, which is good and
wholesome, the food for all time, even if and when it is
expressed in a way other than the familiar?

David+

Furthermore, each practice was revived in the
nineteenth century, and it is not uncommon to
find Anglicans today who are familiar with, or
even incorporate, such devotional practices into
their own lives. In what follows I want to first
look at the historical roots of these changes
before answering the questions themselves.
Sometimes it is difficult to find grace in someone
else’s devotional practice(s), but we must strive
to overcome judgmentalism, which sustains and
is sustained by the scandal of Christian division.
Reforming Popular Devotion

Summer garden

More from ‘The Conciliar
Anglican’

(http://conciliaranglican.com/2013/04/15/askan-anglican-the-hail-mary-and-corpus-christi/)

Ask an Anglican:
The Hail Mary and Corpus Christi.
Part 1.
Derek writes:
1.) I have been studying the articles, and have a
question about the invocation of the Saints. Now,
even as someone who identifies as “AngloCatholic”, who is closer to a “Prayerbook
Catholick”, I have never, ever thought that St.
Joseph will sell my house, St. Clare would
cleanse my T.V., or St. Jude would find my
missing keys. I have also never thought that
“flying to the patronage” of the Blessed Mother
would “save me”. But, what is doctrinally wrong
with the Hail Mary in regards to asking for
prayer? How is it different than me asking you
for the same?
2.) Why is Eucharistic Adoration frowned upon?
Is it true (as Fr. Benedict Groschel states) that
the first Eucharistic procession and adoration
was in Canterbury Cathedral?
Although they are not quite the same, I am going
to answer these two questions together. Both
deal with a popular medieval practice that was
attacked and then marginalized within
Anglicanism during the sixteenth century.

Why was popular medieval devotion attacked in
the sixteenth century? One could argue—and not
unfairly—that the reformers were sometimes
quite harsh in their approach to less intellectual
expressions of the Christian faith. One could also
argue—and again, not unfairly—that the
reformers spent far too little time explaining why
they deemed some long-standing devotional
practices unacceptable. Condemnation is not the
same as catechesis. These points are fair and
sound. But we must also inquire into the
historical origins and roots of the reformers’
critiques. However flawed in their application,
their pastoral concern was real.
Erasmus of Rotterdam by Hans Holbein the
Younger

I know of no finer (or
funnier) pre-Reformation
attack on popular religion
than
Erasmus
of
Rotterdam’s The Praise
of Folly. For Anglicans,
Erasmus is especially
important.
His
Paraphrases—short
commentaries
and
summaries on each book of the Bible—were
among the official texts of the Edwardian and
Elizabethan reformations. Every priest was
expected to own and study the Paraphrases and
every parish was expected to have them on hand
as well. Like the Paraphrases, The Praise of
Folly was translated and reprinted in sixteenthcentury England. Although never an official text,
it shaped the opinion of many people. It therefore
offers us much insight.
From start to finish, Erasmus writes in the voice
of Folly, a female jester, who opines on the state
of religion. She concludes that there is one
fundamental problem with pilgrimages, prayers
to saints, and excessive liturgical pomp (not to

mention overcurious scholastic speculation):
each is a distraction which marginalizes the
fundamentals of Christian faith and life.
Consider the following statement on devotion to
the Blessed Virgin:
What a crowd of them can be seen lighting
candles to the Virgin Mary, and in broad
daylight, when there is no need for them! Yet
how few of the same crowd try to imitate her in
the chastity and modesty of her life, in her love
for celestial things?[1]
Erasmus advocated the philosophia Christi (‘the
philosophy of Christ’). From this point of view,
external devotions are far less important than the
intentional pursuit and practice of piety.
Importantly for the first question, Erasmus also
opposed assigning particular tasks to particular
saints. Such things are the folly of a worldly life,
but Christians should pursue the folly of God:
the wisdom of Christ.
One might argue that in his criticism, Erasmus
was unkind; only a fine line can occupy the
ground between satire and cynicism. Yet at the
same time, I suspect that we agree with his
primary concern. Devotion should always be
intentional; it should deepen self-knowledge and
strengthen virtue. If devotion becomes a means
of distraction or escape, it can become a form of
self-deception, indulgent delusion, or an idol.
(The same is no less true of theological study, I
might add.) First things must come first.
The Hail Mary and Corpus Christi Today
To answer your first set of questions: ‘what is
doctrinally wrong with the Hail Mary in regards
to asking for prayer?’ Answer: nothing. ‘How is
it different than me asking you for the same?’
Answer: it is no different. First, the Hail Mary is
based on Scripture. It begins by repeating the
archangel Gabriel’s greeting to the Blessed
Virgin. By consciously making Gabriel’s words
our own, we may better enter into the central
mystery of the Christian faith: the Word made
flesh in Jesus of Nazareth. How could such an
affirmation be wrong?
Some people might be upset by the second part
of the Hail Mary, which asks the mother of our
Lord to intercede for us both now and at the time
of our death. This request directs our attention to
the communion of saints, the wider body of
Christian believers both past and present. To use
Biblical terminology, the communion of saints is

more than just the living; it also incorporates
those who are “asleep in Christ” (1 Cor. 15:18).
We live on even after death, and our life-afterdeath is in Christ.
The Bible tells us little about what lies between
our “death” (or, to use a more traditional word,
“dormition”) and our resurrection. We do,
however, have a small number of interesting
tidbits. For example, the apostle Paul says that
“to be absent from the body is to be home with
the Lord” (2 Cor 5:8). Furthermore, in the
Apocalypse/Revelation, John writes that when he
beheld heavenly worship, he saw “golden bowls
full of incense, which are the prayers of the
saints” (Rev. 5:8; cf. 8:4). By the word “saint,”
the New Testament simply denotes any faithful
Christian. Insofar as Christians live on in some
way after death, and insofar as that death
involves prayer, then Mary is among those who
intercedes before the divine throne. Requesting
prayers of her is no different than requesting the
prayers of the Christian next door, for the
communion of saints includes Mary no less than
your Christian neighbor. If one disagrees with
this, I fail to see how one can make sense of
Scripture. (Incidentally, this does not necessitate
a high Mariology. Mary’s intercessions are
nothing if not part of the wider collection of
intercessions offered by the whole communion
of saints.)
To answer your second set of questions: ‘Why is
Eucharistic
Adoration
frowned
upon?’
Eucharistic Adoration was rejected in the
sixteenth century because it was seen as
something that undermined the original purpose
of the Eucharist: communion with Christ. I do
not know how Eucharistic adoration is practiced
today, but in the medieval era it did not
culminate with the celebration of communion.
Rather, people prayed before the Eucharist but
did not receive it. The liturgy was no different,
for laity could only receive the Eucharistic bread
once per year. (They were forbidden from
receiving the Eucharistic wine.)
This raises an interesting question. Which
expresses greater reverence for the Eucharist—
paying much attention to elaborate theology
while receiving the consecrated bread only once
per year, or receiving the consecrated elements
more often while paying less attention to
elaborate theology? For Anglican reformers, the
latter was preferable to the former. The Church
of England maintained a broadly medieval
theology of the sacraments as “effectual signs of
grace.” This language was maintained in Article

XXV in the Thirty Nine Articles of Religion.
However, the Church of England rejected
transubstantiation,
a
technical
definition
enshrined at the Fourth Lateran Council in 1215.
Anglicanism has never defined the mode of
Christ’s presence. Consequently, over the course
of Anglican history various definitions have
sometimes jostled with one another. (We should
note that this variety is little different than the
variety of the medieval era; transubstantiation
may have been the official view, but it was
neither the only view nor the most traditional
view.)
Cranmer and other reformers were inspired by a
far higher vision of the Eucharist than was
prevalent at the time. Because of this, they
rejected Eucharistic adoration, which made the
Eucharistic something seen but not received.
(And just for the record, the first Eucharistic
Adoration actually took place in Liège, although
it was certainly popular in England.)
Grace in Devotion
But what of today? Despite ecumenism, one of
the great, unresolved issues in the Church
concerns popular devotion. At a basic level,
popular devotion always implies a theology,
even if its practitioners are not theologically
articulate. In condemning Eucharistic adoration,
for example, Cranmer did far more than just
condemn one expression of popular devotion: he
condemned both a liturgical practice and the
divorce of elaborate sacramental theology from
frequent sacramental participation.
The pastoral methods of the reformers did much
but they also left much undone. I practice neither
Eucharistic adoration nor any form of Marian
devotion, but I have friends that do. Can I find
the grace made manifest in their lives through
such practices? Yes. The same is true of
evangelicals and their Bible devotions: I can see
grace made manifest. We must be able to look at
devotion—so often the most intimate and
sensitive expressions of faith—and respond with
words of grace, rather than judgment. This can
be immensely difficult, particularly if we have
left one form of Christianity for another. Yet
maturity entails proactively preventing my
experience from determining how I view the
experience(s) of others. When we look at the
devotional practices of other Christians, we
should be like the Blessed Virgin and “ponder
these things” (Luke 2:19). How else can we keep
first things first?
Some Further Reading
The Praise of Folly is available in a wide variety
of editions. Gregory D. Dodds, Exploiting

Erasmus: The Erasmian Legacy and Religious
Change in Early Modern England (University of
Toronto Press, 2009), is an excellent survey of
Erasmus’ influence in England through the end
of the seventeenth century. Miri Rubin, Corpus
Christi: The Eucharist in Late Medieval Culture
(Cambridge University Press, 1992), is the
standard history of the rise, development, and
partial demise of Corpus Christi celebrations.
[1] Desiderius Erasmus, The Praise of Folly, in
Robert M. Adams, ed. and trans., The Praise of
Folly and Other Writings (W. W. Norton & Co.,
1989), p. 48.

Bible Study
The group meets at the
Ferguson’s, (T. 604-463-5300)
on every second & fourth
Thursday (from September 12th)
20895 Camwood Ave.., Maple
Ridge
Topic: ‘The Gospel of St. Luke’
Mass 7.00 pm, discussion to
follow.

Pack up your troubles in your old kit
bag, or.......
The carpenter I hired to help me
restore an old farmhouse had just finished a
rough first day on the job. A flat tire made
him lose an hour of work, his electric saw
quit, and now his ancient pickup truck
refused to start.
While I drove him home, he sat in
stony silence. On arriving, he invited me in
to meet his family.
As we walked toward the front door,
he paused briefly at a small tree, touching
the tips of the branches with both hands.
After opening the door, he underwent an
amazing transformation.
His tanned face was wreathed in
smiles, and he hugged his two small children
and gave his wife a kiss.
Afterward, he walked me to my car.
We passed the tree, and my curiosity got the
better of me. I asked him about what I had
seen him do earlier.
“Oh, that’s my trouble tree,” he
replied. “I know I can’t help having
troubles on the job, but one thing is for sure,
troubles don’t belong in the house with my
wife and the children. So I just hang them
up on the tree every night when I come
home. Then in the morning, I pick them up
again.”
“Funny thing is,” he smiled, “when I
come out in the morning to pick them up,
there aren’t nearly as many as I remember
hanging up the night before.”
Via George Ferguson.

Subscribe to the Trinitarian for
US$22.00 per annum, or
US$20.00 for the electronic
edition.
Send correspondence to: The Trinitarian, 6413
S. Elati St., Littleton, CO 80120, USA

If you wish to receive the Emerald
Echo electronically, please drop a
note to the editor at
fergusonwest@shaw.ca

News from
Africa………………
When we read the newspapers, it seems that
the major problem facing the US economy
has been resolved, and the country is once
again on the right track to growth. But this
fails to recognise that there are still thousands
of Americans who are facing foreclosure for
mortgage payments which had been missed as
a result of jobs lost, expectations shattered. It
is those thousands of Americans who formed
a major part of the charitable giving that
supported so much work around the world,
and so it follows that many charities in the
USA and Canada have been struggling to
maintain their programmes.
The result of this is that the burden which we
are asked to carry in support of the churches
in Congo (DRC) and Cameroon has increased
in weight and volume, at the same time that
the work which is being done in each country
is having a significant impact on the people of
each country: with incredible growth in
numbers.
The special appeal for the victims of rape in
Congo has resulted in the two ladies; Wivine
and Faraja, now have a sewing machine each,

and will be trained so that they can provide
for themselves and their children.
Also, thanks to a gift from Australia, the
sewing school can now start in earnest,
providing training to many more of these
victims of an awful crime.
In Cameroon, the end of the school year for
St. Augustine’s school means prize-giving: and
we can see the results of the funds donated in
the faces of these children.

The difficulties encountered and overcome by
our clergy & laity in both Congo and
Cameroon are such that would overwhelm
most of us in the west: and although we see
the insurmountable problem, I know that they
are convinced of the necessity to bring people
to a knowledge and love of God, Father, Son,
and Holy Spirit, and that it is that very Spirit
which protects and guides them through so
many challenges, and, we pray, encourages the
benefactors who together make all the work
achievable and possible: to the Glory of God.
So, in a mysterious and wonderful way, the
impossible become possible: ‘Jesus answered
and said unto them, Verily I say unto you, If
ye have faith, and doubt not, ye shall not only
do this which is done to the fig tree, but also
if ye shall say unto this mountain, Be thou
removed, and be thou cast into the sea; it shall
be
done.
[22] And all things, whatsoever ye shall ask in
prayer, believing, ye shall receive.’ (Matt.
21.21-22

More in the next Africa Appeal newsletter.
Please keep the Appeal in your mind when
considering which organisation merits your
support.

David+
If you have any questions about
what happens during divine worship,
let us know with a short note to the
editor (fergusonwest@shaw.ca )
and we will try and give you the
answer in the next Emerald Echo.

ALL SOULS’ MEMORIAL LIST

July .

Aug.

Sept.

1 Alfred Woolcock (Bishop)
5 Elizabeth Jane Ferguson
11 Douglas Palmer
12 James Corps (Priest)
15 Sydney J. McLean
15 Charles Parrott
17 Jerome Bond
17 Elizabeth Bond
21 Peggy Steacey
25 Ruth Whitworth
27 William Woroniak
28 Charles Lee Abbott (Priest)
29 Barbara Boake
29 Gertrude Todd
30 O/Neill Gaètan Cöté
30 Joyce Frances Lucille Fraser
31 Marion Maude Whalley
1 Henry Lyman Corey
1 Frederick Feilding Wilkins
7 Henry Nelson Campbell
10 John Livingston Campbell
10 Florence May Thomas
22 Henry Arthur Wellesley Ferguson
23 Brian Cowan (Priest)
Roland Palmer, SSJE (Priest)
Edward L. Wilkin (Archdeacon)
25 Athol Redmond
26 Gertrude Chrichton Greene
26 Mary Elizabeth Helen Redmond
29 John Woroniak
6
7
13
15
20
22
23
26
27

Services for July - September,
2013

St. Bride

St. Columba

July 7

Trinity VI

Evensong

Mass

July 14

Trinity VII

Mass

Mattins

July 21

Trinity VIII

Evensong

Mattins

July 28

Trinity IX

Mass

Mattins

Aug. 4

Trinity X

Evensong

Mass

Aug. 11

Trinity XI

Mass

-

Aug. 18

Trinity XII

Evensong

Mattins

Aug. 25

Trinity XXI

Mass

Mattins

Sept. 1

Trinity X1V

Evensong

Mattins

Sept. 8

Trinity XV

Mass

Matins

Sept.
15

Trinity XVI

Evensong

Mass

Sept.
22

Trinity XVII

Mass

Matins

Sept.
29

St. Michael and All Angels

Evensong

Mass

Mary Ann Harron
Mary Eleanor Campbell
Rosalie Betty Adby
Edwin Parrott
Edward Whalley
Ray Roberts
Anne Taylor
John Kroeker
Thelma Ann Todd

Contact Editor: fergusonwest@shaw.ca
Fr. David Marriott SSC 604-551-4660 or
drm274@hotmail.com

The Africa Appeal
You can now send donations to either: The

Parish of St. Bride, c/o 20895 Camwood
Maple Ridge, B.C. V2X 2N9 or Parish
of St. Columba, c/o Box 894, Sechelt, BC,

