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In Psalm 22, the writer cries out in great

2 Corinthians 5:14-15, Paul discusses how

distress, ‘MY God, my God, why hast thou

the love of Christ is a guiding force and

forsaken me, / and art so far from my help,

establishes a link between Christ's sacrifice
and the activities of Christians:
‘For the love of Christ controls us; for we
are convinced that one died for all,
therefore all died; and he died for all, that
they who live should no longer live unto
themselves, but unto him who for their
sakes died and rose again.’
Some years ago, when it was very common

and from the words of my complaint?’ It is
a cry that has been almost a by-word for
many a devoted and observant Jew since,
and indeed before, these words were
written down. And it has also become
something of a catchphrase for those
Christians who, in the fashion of the times,
look to God to ease their pain.

to hear the phrase: ‘God Bless America’ on
US TV & radio stations, I heard an
evangelical preacher speak on the radio
and ask, ‘Why should God bless America?
What has America done to deserve this
blessing? What have you done to deserve
such a blessing?’ It must have taken great
courage to go against the prevailing
current of opinion: but he was right in that

In the church, this ‘easing of pain’ might

he interpreted St Paul’s words from 1

also focus on some divine intervention

Corinthians: ‘they who live should no

which will bring those outside through the

longer live unto themselves, but unto him

doors of the church, so that we can then

who for their sakes died and rose again.’ It

congratulate

the

was in effect telling people to look inward,

accomplishment of our stated goal: to bring

as well as to God, so that they might

ourselves

on

all to a love and respect for Jesus Christ. In

amend their own lives, and grow in their

All are invited to support this work by

faith and love for their Saviour.

simply including this prayer into their

The two parishes of St Bride & St.
Columba, concerned about the need to
bring others to Christ, and yet somewhat
incapacitated

by

age,

infirmity

and

numbers, have been asked to take counsel

office or other regular prayers, and, God
willing, we will see our own faith grow,
and perhaps, that of others brought to our
doors.
DRM+

from the work achieved at St. Matthew’s
Newport Beach: if we cannot do much
physical work, we can do that which is
spiritual, with our cry to God being not so
much out of despair, but out of the joy we
seek in bringing others to Christ.
The Canadian BCP includes
this prayer for the parish:
‘O GOD the Holy Ghost,
Sanctifier of the faithful: Sanctify this
parish by thine abiding presence. Bless
those

who

minister

in

holy

things.

Enlighten the minds of thy people more

Blessed Lord,
let me climb up near to thee,
and love, and long, and plead, and wrestle with
thee,
and pant for deliverance from the body of sin,
for my heart is wandering and lifeless,
and my soul morns to think
it should ever lose sight of its beloved.
Wrap my life in divine love,
and keep me ever desiring thee,
always humble and resigned to thy will,
more fixed on thyself,
that I may be more fitted for doing and
suffering. (http://www.boomerinthepew.com/2008/08/puritansprayer.html)

and more with the light of the everlasting
Gospel.

Bring

erring

souls

to

the

knowledge of God our Saviour; and those
who are walking in the way of life, keep
stedfast unto the end. Give patience to the
sick and afflicted, and renew them in body
and soul. Guard from forgetfulness of thee
those who are strong and prosperous.
Increase in us thy manifold gifts of grace,
and make us all to be fruitful in good
works; O blessed Spirit, whom with the
Father and the Son together we worship
and glorify, one God, world without end.

Amen.’

Morning has broken….

African Concerns.
In the past weeks and months, and thanks to
generous gifts from the USA and Australia, the
churches in Congo and Cameroon have been
able to purchase land for new schools & health
centres (Australia), and new churches (USA
funds)
When we buy property in Canada, there is no
difficulty in establishing that the sale is valid, and
that you are the new owner of that land.
In the UK: ‘When someone applies to register
title to their property for the first time, they must
prove they own the property. If they can show
that they own the property, they will have their
name recorded in the proprietorship register as
the registered proprietor. The registered
proprietor is the legal owner of the property. If
the registered proprietor then sells the property,
the buyer must apply to have the transfer
registered. The buyer should then become the
registered proprietor. Until then, the buyer will
not become the legal owner of the property.
Legal ownership only passes when the transfer is
registered.’
In Alberta: (The British Columbia website
statement was not at all clear as it was written in
legal language: but Alberta made all clear): ‘The
legal documents submitted for registration are
examined to ensure compliance with the current
land related legislation and case law, and
registered in accordance with established office
policies and procedures. Documents that are in
acceptable form are registered utilizing the
Alberta Land Titles Automation system. They are
assigned a registration number and the database
is updated with the pertinent information. A
customer registration notice is generated to
confirm the registration and forwarded to the
customer along with any other services requested
in conjunction with the registration. The original
documents are then scanned and retained by the
government.’
In parts of Africa, the land registry system is
reasonably sound, but in others, even if the

official system is sound, it is still necessary to
follow local custom to allow the sale to be
proven by local witness. What this means is that
the sale is confirmed in a similar way to that
which Boaz followed when he bought his
kinsmen’s land in the Book of Ruth: ‘And he
took ten men of the elders of the city, and said,
Sit ye down here. And they sat down. And he
said unto the kinsman, Naomi, that is come again
out of the country of Moab, selleth a parcel of
land, which was our brother Elimelech's: And I
thought to advertise thee, saying, Buy it before
the inhabitants, and before the elders of my
people. If thou wilt redeem it, redeem it: but if
thou wilt not redeem it, then tell me, that I may
know: for there is none to redeem it beside thee;
and I am after thee. And he said, I will redeem it.
Then said Boaz, What day thou buyest the field
of the hand of Naomi, thou must buy it also of
Ruth the Moabitess, the wife of the dead, to raise
up the name of the dead upon his inheritance.
And the kinsman said, I cannot redeem it for
myself, lest I mar mine own inheritance: redeem
thou my right to thyself; for I cannot redeem it.
Now this was the manner in former time in Israel
concerning redeeming and concerning changing,
for to confirm all things; a man plucked off his
shoe, and gave it to his neighbour: and this was a
testimony in Israel. Therefore the kinsman said
unto Boaz, Buy it for thee. So he drew off his
shoe. And Boaz said unto the elders, and unto all
the people, Ye are witnesses this day, that I have
bought all that was Elimelech's, and all that was
Chilion's and Mahlon's, of the hand of Naomi.
Moreover Ruth the Moabitess, the wife of
Mahlon, have I purchased to be my wife, to raise
up the name of the dead upon his inheritance,
that the name of the dead be not cut off from
among his brethren, and from the gate of his
place: ye are witnesses this day. And all the
people that were in the gate, and the elders, said,
We are witnesses. The LORD make the woman
that is come into thine house like Rachel and like
Leah, which two did build the house of Israel:
and do thou worthily in Ephratah, and be famous
in Bethlehem: And let thy house be like the
house of Pharez, whom Tamar bare unto Judah,
of the seed which the LORD shall give thee of
this young woman. So Boaz took Ruth, and she

was his wife: and when he went in unto her, the
LORD gave her conception, and she bare a son.’

Anglo-Calvinists
disguise…

Fr. Alphonse and his clergy and laity recently
were able to buy land in Nsimalen, near the
international airport for Yaoundé, thanks to a
grant from the MSSP. But to confirm the
purchase, to seal the contract in the eyes of the
people of the place, it was necessary to arrange a
reception with the ‘Traditional Chiefs’,
recognized by President Paul Biya (photo at left) &
the Government of
Cameroon,
local
officials
&
dignitaries, at which
time
the
‘real’
transfer of title took
place: and it is now
accepted that this
land belongs to the
Anglican Catholic Church in Cameroon.

As I have said before, I think there is value in both
the Anglo-Catholic and Evangelical movements
when they are embraced as renewal movements
within Anglicanism rather than as attempts to
supplant Anglicanism. The problem with some
contemporary strands of Anglo-Catholicism and
Evangelicalism is that they take a couple of aspects
of the Anglican synthesis and blow them up out of
proportion to the exclusion of all others. In the
case of Evangelicalism, the sufficiency of the cross
for our salvation and the need for personal
conversion, both of which are important parts of
historic Anglicanism, become the crucible through
which all else is filtered. If those are the only
essentials, then all else is negotiable. Early
Evangelicals like John Wesley and Charles Simeon
celebrated the Book of Common Prayer and
insisted on strict adherence to the liturgy. Today,
that is no longer the case. In many Church of
England Evangelical parishes, for instance, one
would hardly be able to tell that the service was
Anglican at all. There is virtually no difference
between the C of E service and the Baptist service
down the street.

So, will you still complain about Land Titles and
all of that, the next time you buy property, or
would you rather have the African system?

From: ‘The Conciliar Anglican’ January
2014
http://conciliaranglican.com/

Fr. Jonathan:
Two semi related questions from Jesse. Here’s the
first:
What do you mean when you say that evangelicals
and charismatics have brought Baptist ideas into
Anglicanism? In terms of the general tone of the
movements at times I can see what you mean, and
certainly the laity in some of these congregations
are confused. But overall I have found that
evangelicals have come to Anglicanism because
they are seeking precisely to move AWAY from
Baptist-like Christianity to a faith rooted in the
ancient Church, and if anything are criticized by the

as

being

Anglo-Catholics

in

The American context is a bit more mixed
liturgically. Anglicans here, of whatever stripe, tend
to at least observe some form of prayer book
liturgy, even if it is highly supplemented by the
hallmarks of contemporary mega-church worship.
But American Evangelicalism in general is saturated
with Baptist theology, and that cannot help but
have some affect on Evangelical Anglicans in
America.
If an American church calls itself “nondenominational,” nine times out of ten what that
means is Baptist. Altar calls and appeals to personal
conversion replace the sacraments as the means of
grace. Baptism is a symbol of one’s personal
conversion, nothing more, and it is only
appropriate for adults. Classical Anglicanism

thoroughly rejects these Baptist theses, but the
more Evangelical an Anglican congregation is, the
more likely it is for these ideas to be lurking in the
background, communicated through music,
through bad catechesis, or through a kind of
preaching in which all the emphasis is placed on
making a decision for Jesus. In that schema, the
sacraments become a kind of emotive expression in
the same way that Christian rock music, so often
called “worship music” in the Evangelical world
these days, is meant to elicit a feeling of salvation,
rather than to actually communicate salvation
through the preaching of the Word.

Classical Anglicanism is many things, but Baptist is
not one of them.

None of this is to disagree with the point Jesse
raises that there are many young Evangelicals who
are coming into Anglicanism precisely because they
are trying to escape that kind of shallowness while
continuing to want to hold onto what is best about
Evangelicalism, its emphasis on the Gospel. The
problem is not so much new converts coming in as
it is a particular kind of old guard that was formed
in the a-historical Anglicanism that we have been
swimming in for the last century. I have known
some very serious Evangelical Anglican clergy who
deeply embrace the sacraments, the historic
episcopate, the liturgy, and the need to baptize
infants as well as adults for the sake of their
salvation. But I have also known Evangelical
Anglican clergy who deny all of that, who refuse to
even utter the word “priest” to describe their
ministry, and who have far less regard for the
prayer book than many of the Liberals they
vociferously denounce. As young Evangelicals
continue to find a home in Anglican churches, the
question will be which form of Evangelicalism will
become dominant.

I think “open-but-cautious” is a rather good way to
put it. Or perhaps, if I am being honest, “skepticalbut-open” would be better. Charismaticism, or
Pentecostalism as it is more often called today (I
know that some people see a difference, but
effectively they are the same), is a very young
movement, really only going back to the start of
the twentieth century, so it cannot be said to have
historical ties with any Christian tradition that
comes from the Reformation or earlier.
Nevertheless, the movement has spread like wild
fire and there are now Charismatic Christians in just
about every church body imaginable. It is a
movement characterized by a deep love for and
need to experience the Holy Spirit. This comes out
in various forms, including praying in tongues, faith
healing, words of knowledge, etc.

This is not meant to denigrate Evangelicals. There is
certainly room for an Evangelical emphasis within
Anglicanism, just as there is room for a Catholic
emphasis, but an Anglicanism that is going to mean
anything has to be true to the whole of its
theological roots, not just the parts we like.

Jesse’s second question:
Could you elaborate on how you see the
charismatic movement? Coming from my
background, I tend to have an “open-but-cautious”
approach to the movement, but I have been a bit
confused since becoming Anglican since opinions
vary so widely. Do you simply see it as the next
Montanism, just an intrusion into Anglicanism, or
do you think that it is indeed quite possible to be
charismatic and faithfully Anglican?

There is good and bad here, from a classical
Anglican perspective. Let’s talk about the good
first. Charismaticism embraces a lived spirituality
and a lived experience of God. Though some
Charismatics would be surprised to hear it defined
this way, Charistmaticism is a kind of mysticism, an
embrace of the idea that God can be known and
experienced directly in a way that is not always
easily unraveled by our intellects but that is
nevertheless real. God promises to be with us and
to send His Holy Spirit upon us. Charismatics
actually believe that God is going to show up when

He says He will. That is no small thing. Many people
go to church expecting to learn something about
God, but not everyone expects to actually
encounter God. For Charistmatics, that expectation
is alive and well. This seems to me to be quite
compatible with the teaching of the objective
nature of God’s presence in the preaching of the
Word and in the Sacraments.
That said, the danger that some Reformed folks see
in the Charismatic movement is a real one. In its
exuberance for experiencing God, the movement
runs the risk of becoming unmoored from the
places where God has promised that He will
actually be. In some Pentecostal circles, this has led
to the development of a theology of “name it and
claim it” in which God becomes a cosmic Santa
Claus prepared to dole out earthly prizes. In other
places, core doctrines of the Christian faith, such as
the Trinity, are denied. While many Charismatics
say that speaking in tongues is a gift, some go
further and suggest that if you have not spoken in
tongues you are not a real Christian. Healing
ministries become so central and so cultish that
anyone who does not get better is shunned for not
praying hard enough. All of this comes out of an
unspoken bias towards emotional satisfying
“experiences” of God and away from locating God
objectively in the plain words of Scripture and the
mundane practices of Baptism and Holy
Communion.
Now, to be fair, a lot of this sort of thing happens in
Charismatic churches that are off on their own and
unaffiliated with any sort of larger body.
Nevertheless, I have been in Anglican and Episcopal
churches with a charismatic bend where lighter
forms of this stuff have been present. The idea of
“words of knowledge,” for instance, can be
particularly problematic because it can encourage a
kind of reliance on emotion in juxtaposition to
reliance upon the Scriptures for guidance. I once
sat through a two and a half hour Mass in an
Episcopal church with a strong charismatic

contingent where more than half the service was
taken up with a lay person at the front of the room
announcing various ailments that God was
supposedly telling him that people had. “When I
name yours, come up for prayer,” said the man. He
had no more credibility in saying this, as far as I
could tell, than does the man on the street corner
wearing a sign announcing that he is the second
coming, but people were lapping it up. It became
obvious very quickly that this was what they came
for, not for the preaching of the Gospel or to
receive the Holy Eucharist, all of which formed a
surprisingly small part of what was supposed to be
a prayer book sacramental service. When allowed
unchecked like this, it is easy for such things to
grow out of proportion.
All of that said, I think we are still a long way off
from seeing what final form Charismaticism will
take. Perhaps if wedded with historical Christian
faith and practice it will develop into a great gift for
the Church. It is difficult to say. What is certain is
that the tradition we have been given lays out for
us a firm foundation upon which we can come to
know and be known by Christ. While there may be
many things that can enhance and build upon that
foundation, anything that takes that foundation
away from us needs to be cast aside.

News from Fr. David……
As we approached the end of the Church year,
on the 25th Sunday after Trinity and the Sunday
next before Advent, I introduced a theme to the
two parishes, a theme which originated at the
parish of St. Matthew, Newport Beach, in
California.

The hypothesis is that evangelism and outreach
work, and work well, but require a bit more than
the energy and vigour that many of us appear to
have lost in the process called ‘ageing’! So I was
very interested to hear from Bishop Steven
Scarlett and his team of clergy and laity, so that I
could perhaps discover this secret ingredient’.
In the St. Matthew’s parish ‘workbook’, from
June 2011, it is very clear that the first goal is to
find consensus in the parish, making a
commitment that the parish wants to bring
people – all those out there that we know, that
we see walking about unaware of that odd thing
called ‘faith’ unaware of the very purpose of
‘church’ – to a love of Jesus Christ their Saviour.
So, on those two Sundays, the parishes were
asked to prayerfully make such a commitment. I
pray that all have so done: because the very
success of the next part of the project will rely on
that first commitment having been made.
And that second part? ‘What exactly are we all
called to do – and will it be expensive? After all, I
don’t have a lot of time spare just now, you
know.’

Saviour: or, as the prayer says: ‘Bring erring souls
to the knowledge of God our Saviour; and those
who are walking in the way of life, keep stedfast
unto the end.’
In the Thanksgiving Emerald Echo, I wrote
about the importance of humility: that we open
our hearts to God’s Will in prayer, and that we
endeavour to interpret the signposts revealed by
that prayer. Jeremiah made it very clear what the
consequences of arrogance and pride would be:
the certainty that man knows best, that God is
now of a symbolic nature: man being in charge
has been the instrument of man’s peril since
Jeremiah prophesied.
And the interesting news from St. Matthew’s has
been that they have seen an influx of those very
folk that we might consider ‘think themselves in
charge’: because they, these confident younger
adults and families, have come to realize that no,
they are not in charge, and they have an urgent
need to find out Him Who is in charge, for the
sakes of their souls, and the welfare of their
families.

David+

The second part is so very easy: in fact, it is what
I would think all committed Christians do
anyway: we merely have to add a little bit onto
our daily prayers, by including the prayer for the
parish that is printed above, and allowing
ourselves to pray: to have that conversation
where we open our hearts to God, quietly
listening for the guidance and direction that we
are all seeking.
This initial work led to the growth of St.
Matthew’s, by calling on the Holy Spirit to guide
those seeking what we have to offer to the very
doors of the church: and to do this so that we
can achieve our goal, a goal which is the very
opposite of self-seeking: it is simply, as has been
said, to bring al to a love of Jesus Christ, our

A look ahead to Septuagesima:
Septuagesima comes from the Latin word for
"seventieth" with Sexagesima and Quinquagesima
equalling "sixtieth" and "fiftieth" respectively. They are
patterned after the Latin word for the season of Lent,
Quadragesima, which means "fortieth", as Lent, not
counting Sundays, is forty days long.

Because every Sunday recalls the resurrection of Christ,
they are considered "little Easters" and not treated as
days of penance. Quinquagesima Sunday is indeed the
fiftieth day before Easter (counting inclusively), but the
numbers indicated by the names "Sexagesima" and
"Septuagesima" do not correspond to the interval
between these Sundays and Easter.
Amalarius of Metz would have the name indicate a
period of seventy days made up of the nine weeks to
Easter plus Easter Week, which would mystically
represent the seventy-year Babylonian captivity.
Septuagesima was also the day on which one could begin
a forty-day Lenten fast that excluded from its observance
Thursdays,
Saturdays,
and
Sundays.
(http://en.wikipedia.org/wiki/Septuagesima)

Bible Study
The group meets at the Ferguson’s, (T. 604-463-5300) on
every second & fourth Thursday (from September 12th)
20895 Camwood Ave.., Maple Ridge
Topic: ‘The Gospel of St. Luke’
Mass 7.00 pm, discussion to follow.
Subscribe to the Trinitarian for
US$25.00 per annum, or
US$20.00 for the electronic edition.
Send correspondence to: The Trinitarian, 6413 S. Elati
St., Littleton, CO 80120, USA

Ecumenical Progress?
To date, there have been two meetings of a small group
of clergy and laity from three groups: the Traditional
Anglican Church of Canada (ACC), represented by St.
Bride of Kildare, Pitt Meadows, the Christian Episcopal
Church, represented by St. Saviour’s, Richmond, and
from the Anglican Catholic Church of Canada,
represented by St. Peter & St. Paul of Burnaby.
Attendance has been reasonably evenly represented from
the three groups, with an average attendance at lunch of
between 10 and 12 people. The discussion has centred on
a review of the 39 Articles of Religion, which has
allowed an open discussion of some of the roots of our
faith and common heritage.
The discussions do not involve any conversation about
church unity: this is the province of the Bishops of each
jurisdiction, but they do offer an opportunity for those
who in the past were members of the same parishes.

St. Bride’s Mission
Mass
Followed by lunch and study of
‘The Imitation of Christ’
On
Thursdays at 11.00 am
(from September 12th 2013)
At the
LPA office, Room 3A
In rear of
7673 6th Street, Burnaby.
All welcome.
Call 604-463-5300 for directions etc.

If you wish to receive the Emerald Echo
electronically, please drop a note to the
editor at drm274@hotmail.com

If you have any questions about
what happens during divine worship,
let us know with a short note to the
editor (drm274@hotmail.com )
and we will try and give you the
answer in the next Emerald Echo.

The Africa Appeal
You can now send donations to either: The

Parish of St. Bride, c/o 20895 Camwood
Maple Ridge, B.C. V2X 2N9 or Parish

of St. Columba, c/o Box 894, Sechelt, BC,

ALL SOULS’ MEMORIAL LIST

Jan-20

Guy Arthur Watson

Jan-24

Homer Jackson Glass

Jan-26

Gordon James Clough

Jan-27

Dora Harrison

Jan-30

Moi Chin Liew

Feb 1

St. Bride of Kildare

Feb 2

Charles Peyton Bishop (Priest)

Feb 2

Hilda Trehearne

Feb 5

George Edwin Harron

Feb 6

Thomas Phelps

Feb 7

Enid Allison Ratcliffe

Feb 9

Princess Margaret (Armstrong Jones)

Feb 9

Cornelius Kroeker

Mar 1

David Samuel Thomas

Mar 4

Gordon Wilfred Hayward

Mar 6

Terence Gordon Trehearne

Mar 7

George Donovan

Mar 7

Ralph Johnson

Mar 9

Lucille H. Mellish

Mar11

Irene Gardner

Mar 13

Kenneth Oliver Bardwell

Mar 15

George Edwards

Mar 19

William Osburne Campbell

Mar 21

Arthur James Watson Roberts

Mar 21

Archibald Dell Walsh

Mar 21

Mary Myrtle Reta Walsh

Mar 23

George Frederick Bentley

Mar 24

Dorothy Greene

Mar 28

Filip Sexton Moline

Mar 30

John Hallett Low (Priest)

Services for February, March &
April, 2014
Jan-26
Feb-02
Feb-09
Feb-16
Feb-23
Mar-02
Mar-05
Mar-09
Mar-16
Mar-23
Mar-30
Apr-06
Apr-13
Apr-17
Apr-18
Apr 19
Apr-20
Apr-27

St Bride St Columba
Epiphany III
Mass
Purification
Evensong
Mass
Epiphany V
Mass
Septuagesima
Evensong
Mass
Sexagesima
Mass
Quinquagesima Evensong
Mass
Ash Wednesday Mass
Lent I
Mass
Lent II
Evensong
Mass
Lent III
Mass
Lent IV
Evensong
Mass
Passion Sunday Mass
Palm Sunday
Evensong
Mass
Maundy Thursday Mass
Good Friday
Liturgy
Easter Vigil
Mass
Easter Day
Mass
Easter I
Evensong
Mass

